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A Word From the Author: How Can This
Commentary Help You?

Biblical interpretation is a rational and spiritual process that attempts to understand an ancient inspired
writer in such a way that the message from God may be understood and applied in our day.

The spiritual process is crucial but difficult to define. It does involve a yieldedness and openness to God.
There must be a hunger (1) for Him, (2) to know Him, and (3) to serve Him. This process involves prayer,
confession and the willingness for lifestyle change. The Spirit is crucial in the interpretive process, but why
sincere, godly Christians understand the Bible differently is a mystery.

The rational process is easier to describe. We must be consistent and fair to the text and not be
influenced by our personal or denominational biases. We are all historically conditioned. None of us are
objective, neutral interpreters. This commentary offers a careful rational process containing three
interpretive principles structured to help us overcome our biases.

First Principle

The first principle is to note the historical setting in which a biblical book was written and the particular
historical occasion for its authorship. The original author had a purpose, a message to communicate. The
text cannot mean something to us that it never meant to the original, ancient, inspired author. His intent—
not our historical, emotional, cultural, personal or denominational need—is the key. Application is an
integral partner to interpretation, but proper interpretation must always precede application. it must be
reiterated that every biblical text has one and only one meaning. This meaning is what the original biblical
author intended through the Spirit's leadership to communicate to his day. This one meaning may have
many possible applications to different cultures and situations. These applications must be linked to the
central truth of the original author. For this reason, this study guide commentary is designed to provide an
introduction to each book of the Bible.

Second Principle

The second principle is to identify the literary units. Every biblical book is a unified document.
Interpreters have no right to isolate one aspect of truth by excluding others. Therefore, we must strive to
understand the purpose of the whole biblical book before we interpret the individual literary units. The
individual parts—chapters, paragraphs, or verses—cannot mean what the whole unit does not mean.
Interpretation must move from a deductive approach of the whole to an inductive approach to the parts.
Therefore, this study guide commentary is designed to help the student analyze the structure of each
literary unit by paragraphs. Paragraph and chapter divisions are not inspired, but they do aid us in
identifying thought units.

Interpreting at a paragraph level—not sentence, clause, phrase or word level—is the key in following the
biblical author’s intended meaning. Paragraphs are based on a unified topic, often called the theme or
topical sentence. Every word, phrase, clause, and sentence in the paragraph relates somehow to this
unified theme. They limit it, expand it, explain it, and/or question it. A real key to proper interpretation is to
follow the original author's thought on a paragraph-by-paragraph basis through the individual literary units
that make up the biblical book. This study guide commentary is designed to help the student do that by
comparing modern English translations. These translations have been selected because they employ
different translation theories:

1. The United Bible Society's Greek text is the revised fourth edition (UBS4). This text was
paragraphed by modern textual scholars.



2. The New King James Version (NKJV) is a word-for-word literal translation based on the Greek
manuscript tradition known as the Textus Receptus. lts paragraph divisions are longer than the
other translations. These longer units help the student to see the unified topics.

3. The New Revised Standard Version (NRSV) is a modified word-for-word translation. It forms a mid
point between the following two modern versions. Its paragraph divisions are quite helpful in
identifying subjects.

4. The Today's English Version (TEV) is a dynamic equivalent translation published by the United
Bible Society. It attempts to translate the Bible in such a way that a modern English reader or
speaker can understand the meaning of the Greek text. Often, especially in the Gospels, it divides
paragraphs by speaker rather than by subject, in the same way as the NIV. For the interpreter's
purposes, this is not helpful. It is interesting to note that both the UBS4 and TEV are published by
the same entity, yet their paragraphing differs.

5. The Jerusalem Bible (JB) is a dynamic equivalent translation based on a French Catholic
translation. It is very helpful in comparing the paragraphing from a European perspective.

6. The printed text is the 1995 Updated New American Standard Bible (NASB), which is a word for
word translation. The verse by verse comments follow this paragraphing.

Third Principle

The third principle is to read the Bible in different translations in order to grasp the widest possible range
of meaning (semantic field) that biblical words or phrases may have. Often a Greek phrase or word can be
understood in several ways. These different translations bring out these options and help to identify and
explain the Greek manuscript variations. These do not affect doctrine, but they do help us to try to get back
to the original text penned by an inspired ancient writer.

This commentary offers a quick way for the student to check his interpretations. It is not meant to be
definitive, but rather informative and thought-provoking. Often, other possible interpretations help us not be
so parochial, dogmatic, and denominational. Interpreters need to have a larger range of interpretive
options to recognize how ambiguous the ancient text can be. It is shocking how little agreement there is
among Christians who claim the Bible as their source of truth.

These principles have helped me to overcome much of my historical conditioning by forcing me to
struggle with the ancient text. My hope is that it will be a blessing to you as well.

Bob Utley
June 27, 1996
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A GUIDE TO GOOD BIBLE READING:

A PERSONAL SEARCH FOR VERIFIABLE
TRUTH

What follows is a brief explanation of Dr. Bob Utley’s hermeneutical philosophy and the procedures used in
his commentaries.

Can we know truth? Where is it found? Can we logically verify it? Is there an ultimate authority? Are there
absolutes which can guide our lives, our world? Is there meaning to life? Why are we here? Where are we
going? These questions—questions that all rational people contemplate—have haunted the human
intellect since the beginning of time (Eccl. 1:13-18; 3:9-11). | can remember my personal search for an
integrating center for my life. | became a believer in Christ at a young age, based primarily on the witness
of significant others in my family. As | grew to adulthood, questions about myself and my world also grew.
Simple cultural and religious clichés did not bring meaning to the experiences | read about or encountered.
It was a time of confusion, searching, longing, and often a feeling of hopelessness in the face of the
insensitive, hard world in which I lived.

Many claimed to have answers to these ultimate questions, but after research and reflection | found that
their answers were based upon (1) personal philosophies, (2) ancient myths, (3) personal experiences, or
(4) psychological projections. | needed some degree of verification, some evidence, some rationality on
which to base my worldview, my integrating center, my reason to live.
| found these in my study of the Bible. | began to search for evidence of its trustworthiness, which | found in
(1) the historical reliability of the Bible as confirmed by archaeology, (2) the accuracy of the prophecies of
the Old Testament, (3) the unity of the Bible message over the sixteen hundred years of its production, and
(4) the personal testimonies of people whose lives had been permanently changed by contact with the
Bible. Christianity, as a unified system of faith and belief, has the ability to deal with complex questions of
human life. Not only did this provide a rational framework, but the experiential aspect of biblical faith
brought me emotional joy and stability.

| thought that | had found the integrating center for my life—Christ, as understood through the Scriptures.
It was a heady experience, an emotional release. However, | can still remember the shock and pain when it
began to dawn on me how many different interpretations of this book were advocated, sometimes even
within the same churches and schools of thought. Affirming the inspiration and trustworthiness of the Bible
was not the end, but only the beginning. How do | verify or reject the varied and conflicting interpretations of
the many difficult passages in Scripture by those who were claiming its authority and trustworthiness?
This task became my life’s goal and pilgrimage of faith. | knew that my faith in Christ had brought me great
peace and joy. My mind longed for some absolutes in the midst of the relativity of my culture and the
dogmatism of conflicting religious systems and denominational arrogance. In my search for valid
approaches to the interpretation of ancient literature, | was surprised to discover my own historical, cultural,
denominational and experiential biases. | had often read the Bible simply to reinforce my own views. | used
it as a source of dogma to attack others while reaffirming my own insecurities and inadequacies. How
painful this realization was to me!

Although | can never be totally objective, | can become a better reader of the Bible. | can limit my biases
by identifying them and acknowledging their presence. | am not yet free of them, but | have confronted my
own weaknesses. The interpreter is often the worst enemy of good Bible reading! Let me list some of the
presuppositions | bring to my study of the Bible so that you, the reader, may examine them along with me:



l. Presuppositions

1.

| believe the Bible is the sole inspired self-revelation of the one true God. Therefore, it must be
interpreted in light of the intent of the original divine author through a human writer in a specific
historical setting.
| believe the Bible was written for the common person—for all people! God accommodated Himself
to speak to us clearly within a historical and cultural context. God does not hide truth—He wants us to
understand! Therefore, it must be interpreted in light of its day, not ours. The Bible should not mean
to us what it never meant to those who first read or heard it. It is understandable by the average
human mind and uses normal human communication forms and techniques.
I believe the Bible has a unified message and purpose. It does not contradict itself, though it does
contain difficult and paradoxical passages. Thus, the best interpreter of the Bible is the Bible itself.
I believe that every passage (excluding prophesies) has one and only one meaning based on the
intent of the original, inspired author. Although we can never be absolutely certain we know the
original author’s intent, many indicators point in its direction:

a. the genre (literary type) chosen to express the message

b. the historical setting and/or specific occasion that elicited the writing

c. the literary context of the entire book as well as each literary unit

d. the textual design (outline) of the literary units as they relate to the whole message

e. the specific grammatical features employed to communicate the message

f. the words chosen to present the message

The study of each of these areas becomes the object of our study of a passage. Before | explain my
methodology for good Bible reading, let me delineate some of the inappropriate methods being used
today that have caused so much diversity of interpretation, and that consequently should be avoided:

Il. Inappropriate Methods

1.

Ignoring the literary context of the books of the Bible and using every sentence, clause, or even
individual words as statements of truth unrelated to the author’s intent or the larger context. This is
often called "proof-texting.”

Ignoring the historical setting of the books by substituting a supposed historical setting that has little
or no support from the text itself.

Ignoring the historical setting of the books and reading it as the morning hometown newspaper
written primarily to modern individual Christians.

Ignoring the historical setting of the books by allegorizing the text into a philosophical/theological
message totally unrelated to the first hearers and the original author’s intent.

Ignoring the original message by substituting one’s own system of theology, pet doctrine, or
contemporary issue unrelated to the original author’'s purpose and stated message. This
phenomenon often follows the initial reading of the Bible as a means of establishing a speaker’'s
authority. This is often referred to as "reader response” ("what-the-text-means-to-me” interpretation).

At least three related components may be found in all written human communication:

The Original The The
Author’s Written Original
[ntent
Text Recipients

In the past, different reading techniques have focused on one of the three components. But to truly affirm



the unique inspiration of the Bible, a modified diagram is more appropriate:

The Holy

Manuscript

Later
Spirt Variants Believers
The The The
Original .
Author’s R Original
Intent Text Recipients

In truth all three components must be included in the interpretive process. For the purpose of verification,
my interpretation focuses on the first two components: the original author and the text. | am probably
reacting to the abuses | have observed (1) allegorizing or spiritualizing texts and (2) "reader response”
interpretation (what-it-means-to-me). Abuse may occur at each stage. We must always check our motives,
biases, techniques, and applications. But how do we check them if there are no boundaries to
interpretations, no limits, no criteria? This is where authorial intent and textual structure provide me with
some criteria for limiting the scope of possible valid interpretations.

In light of these inappropriate reading techniques, what are some possible approaches to good Bible
reading and interpretation which offer a degree of verification and consistency?

lil. Possible Approaches to Good Bible Reading

At this point | am not discussing the unique techniques of interpreting specific genres but general
hermeneutical principles valid for all types of biblical texts. A good book for genre-specific approaches is
How To Read The Bible For All lts Worth, by Gordon Fee and Douglas Stuart, published by Zondervan.

My methodology focuses initially on the reader allowing the HolySpirit to illumine the Bible through four
personal reading cycles. This makes the Spirit, the text and the reader primary, not secondary. This also
protects the reader from being unduly influenced by commentators. | have heard it said: "The Bible throws
a lot of light on commentaries.” This is not meant to be a depreciating comment about study aids, but
rather a plea for an appropriate timing for their use.

We must be able to support our interpretations from the text itself. Five areas provide at least limited
verification:

historical setting

literary context

grammatical structures (syntax)
contemporary word usage
relevant parallel passages
genre

oaRwN =

We need to be able to provide the reasons and logic behind our interpretations. The Bible is our only
source for faith and practice. Sadly, Christians often disagree about what it teaches or affirms. The
four reading cycles are designed to provide the following interpretive insights:

1. The first reading cycle
a. Read the book in a single sitting. Read it again in a different translation, hopefully from a
different translation theory
(1) word-for-word (NKJV, NASB, NRSV)
(2) dynamic equivalent (TEV, JB)
(3) paraphrase (Living Bible, Amplified Bible)



b. Look for the central purpose of the entire writing. Identify its theme.
c. Isolate (if possible) a literary unit, a chapter, a paragraph or a sentence which clearly
expresses this central purpose or theme.
d. Identify the predominant literary genre
(1) Old Testament
a) Hebrew narrative
b) Hebrew poetry (wisdom literature, psalm)
c) Hebrew prophecy (prose, poetry)
d) Law codes
(2) New Testament
a) Narratives (Gospels, Acts)
b) Parables (Gospels)
c) Letters/epistles
d) Apocalyptic literature

2. The second reading cycle
a. Read the entire book again, seeking to identify major topics or subjects.
b. Outline the major topics and briefly state their contents in a simple statement.
c. Check your purpose statement and broad outline with study aids.

3. The third reading cycle
a. Read the entire book again, seeking to identify the historical setting and specific
occasion for the writing from the Bible book itself.
b. List the historical items that are mentioned in the Bible book
(1) the author
2) the date
) the recipients
) the specific reason for writing
) aspects of the cultural setting that relate to the purpose of the writing
(6) references to historical people and events
c. Expand your outline to paragraph level for that part of the biblical book you are
interpreting. Always identify and outline the literary unit. This may be several chapters or
paragraphs. This enables you to follow the original author’s logic and textual design.
d. Check your historical setting by using study aids.

(

(3
(4
(5

4. The fourth reading cycle

a. Read the specific literary unit again in several translations
(1) word-for-word (NKJV, NASB, NRSV)
(2) dynamic equivalent (TEV, JB)
(3) paraphrase (Living Bible, Amplified Bible)

b. Look for literary or grammatical structures
(1) repeated phrases, Eph. 1:6,12,14
(2) repeated grammatical structures, Rom. 8:31
(3) contrasting concepts

c. Listthe following items
(1) significant terms
(2) unusual terms
(3) important grammatical structures
(4) particularly difficult words, clauses, and sentences

d. Look for relevant parallel passages
(1) look for the clearest teaching passage on your subject using a) "systematic theology”
books b) reference Bibles c) concordances



(2) look for a possible paradoxical pair within your subject. Many biblical truths are
presented in dialectical pairs; many denominational conflicts come from proof-texting half
of a biblical tension. All of the Bible is inspired, and we must seek out its complete
message in order to provide a Scriptural balance to our interpretation.
(3) look for parallels within the same book, same author or same genre; the Bible is its
own best interpreter because it has one author, the Spirit.

e. Use study aids to check your observations of historical setting and occasion
(1) study Bibles
(2) Bible encyclopedias, handbooks and dictionaries
(3) Bible introductions
(4) Bible commentaries (at this point in your study, allow the believing community, past
and present, to aid and correct your personal study.)

IV. Application of Bible Interpretation

At this point we turn to application. You have taken the time to understand the text in its original setting; now
you must apply it to your life, your culture. | define biblical authority as "understanding what the original
biblical author was saying to his day and applying that truth to our day.”

Application must follow interpretation of the original author’s intent both in time and logic. We cannot apply
a Bible passage to our own day until we know what it was saying to its day! A Bible passage should not
mean what it never meant!

Your detailed outline, to paragraph level (reading cycle #3), will be your guide. Application should be made
at paragraph level, not word level. Words have meaning only in context; clauses have meaning only in
context; sentences have meaning only in context. The only inspired person involved in the interpretive
process is the original author. We only follow his lead by the illumination of the Holy Spirit. But illumination
is not inspiration. To say "thus saith the Lord,” we must abide by the original author’s intent. Application
must relate specifically to the general intent of the whole writing, the specific literary unit and paragraph
level thought development.

Do not let the issues of our day interpret the Bible; let the Bible speak! This may require us to draw
principles from the text. This is valid if the text supports a principle. Unfortunately, many times our principles
are just that, "our” principles—not the text’s principles.

In applying the Bible, it is important to remember that (except in prophecy) one and only one meaning is
valid for a particular Bible text. That meaning is related to the intent of the original author as he addressed
a crisis or need in his day. Many possible applications may be derived from this one meaning. The
application will be based on the recipients’ needs but must be related to the original author's meaning.

V. The Spiritual Aspect of Interpretation

So far I have discussed the logical process involved in interpretation and application. Now let me discuss
briefly the spiritual aspect of interpretation. The following checklist has been helpful for me:

Pray for the Spirit's help (cf. 1 Cor. 1:26-2:16).

Pray for personal forgiveness and cleansing from known sin (cf. | John 1:9).
Pray for a greater desire to know God (cf. Ps. 19:7-14; 42:11f.; 119:1ff).
Apply any new insight immediately to your own life.

Remain humble and teachable.

abRwbd=

It is so hard to keep the balance between the logical process and the spiritual leadership of the Holy Spirit.
The following quotes have helped me balance the two:



1.

from James W. Sire, Scripture Twisting, pp. 17-18:

"The illumination comes to the minds of God’s people—not just to the spiritual elite. There is no guru
class in biblical Christianity, no illuminati, no people through whom all proper interpretation must
come. And so, while the Holy Spirit gives special gifts of wisdom, knowledge and spiritual
discernment, He does not assign these gifted Christians to be the only authoritative interpreters of
His Word. It is up to each of His people to learn, to judge and to discern by reference to the Bible
which stands as the authority even to those to whom God has given special abilities. To summarize,
the assumption | am making throughout the entire book is that the Bible is God’s true revelation to all
humanity, that it is our ultimate authority on all matters about which it speaks, that it is not a total
mystery but can be adequately understood by ordinary people in every culture.”

on Kierkegaard, found in Bernard Ramm, Protestant Biblical Interpretation, p. 75:

According to Kierkegaard the grammatical, lexical, and historical study of the Bible was necessary
but preliminary to the true reading of the Bible. "To read the Bible as God’s word one must read it
with his heart in his mouth, on tip-toe, with eager expectancy, in conversation with God. To read the
Bible thoughtlessly or carelessly or academically or professionally is not to read the Bible as God’s
Word. As one reads it as a love letter is read, then one reads it as the Word of God.”

H. H. Rowley in The Relevance of the Bible, p. 19:

"No merely intellectual understanding of the Bible, however complete, can possess all its treasures. It
does not despise such understanding, for it is essential to a complete understanding. But it must
lead to a spiritual understanding of the spiritual treasures of this book if it is to be complete. And for
that spiritual understanding something more than intellectual alertness is necessary. Spiritual things
are spiritually discerned, and the Bible student needs an attitude of spiritual receptivity, an
eagerness to find God that he may yield himself to Him, if he is to pass beyond his scientific study
unto the richer inheritance of this greatest of all books.”

VI. This Commentary’s Method

The Study Guide Commentary is designed to aid your interpretive procedures in the following ways:

1.

2.

3.

A brief historical outline introduces each book. After you have done "reading cycle #3" check this
information.

Contextual insights are found at the beginning of each chapter. This will help you see how the literary
unit is structured.

At the beginning of each chapter or major literary unit the paragraph divisions and their descriptive
captions are provided from several modern translations:

a. The United Bible Society Greek text, fourth edition revised (UBS4)
b. The New American Standard Bible, 1995 Update (NASB)

c. The New King James Version (NKJV)

d. The New Revised Standard Version (NRSV)

e. Today's English Version (TEV)

f. The New Jerusalem Bible (NJB)

Paragraph divisions are not inspired. They must be ascertained from the context. By comparing several
modern translations from differing translation theories and theological perspectives, we are able to analyze
the supposed structure of the original author’s thought. Each paragraph has one major truth. This has been
called "the topic sentence” or "the central idea of the text.” This unifying thought is the key to proper
historical, grammatical interpretation. One should never interpret, preach or teach on less than a
paragraph! Also remember that each paragraph is related to its surrounding paragraphs. This is why a
paragraph level outline of the entire book is so important. We must be able to follow the logical flow of the
subject being addressed by the original inspired author.



4. Bob’s notes follow a verse-by-verse approach to interpretation. This forces us to follow the original
author’s thought. The notes provide information from several areas:
a. literary context
b. historical, cultural insights
c. grammatical information
d. word studies
e. relevant parallel passages
5. At certain points in the commentary, the printed text of the New American Standard Version (1995
update) will be supplemented by the translations of several other modern versions:
a. The New King James Version (NKJV), which follows the textual manuscripts of the "Textus
Receptus.”
b. The New Revised Standard Version (NRSV), which is a word-for-word revision from the
National Council of Churches of the Revised Standard Version.
c. The Today’s English Version (TEV), which is a dynamic equivalent translation from the
American Bible Society.
d. The Jerusalem Bible (JB), which is an English translation based on a French Catholic dynamic
equivalent translation.
6. Forthose who do not read Greek, comparing English translations can help in identifying problems in
the text:
manuscript variations
alternate word meanings
grammatically difficult texts and structure
ambiguous texts Although the English translations cannot solve these problems, they do target
them as places for deeper and more thorough study.
e. Atthe close of each chapter relevant discussion questions are provided which attempt to target
the major interpretive issues of that chapter.

oo

Copyright © 2013 Bible Lessons International



http://www.biblelessonsintl.com

INTRODUCTION TO JOHN

OPENING STATEMENTS

A. Matthew and Luke begin with Jesus' birth, Mark begins with His baptism, but John begins before
the creation.

B. John presents the full deity of Jesus of Nazareth from the first verse of the first chapter and repeats
this emphasis throughout the Gospel. The Synoptic Gospels veil this truth until late in their
presentations ("The Messianic Secret").

C. Apparently John develops his Gospel in light of the basic affirmations of the Synoptic Gospels. He
attempts to supplement and interpret the life and teachings of Jesus in light of the needs of the early
church (late first century).

D. John seems to structure his presentation of Jesus the Messiah around
1. seven miracles/signs and their interpretation
2. twenty-seven interviews and/or dialogues with individuals
3. certain worship and feast days
a. the Sabbath
b. the Passover (cf. John 5-6)
c. the Tabernacles (cf. John 7-10)
d. Hanukkah (cf. John 10:22-39)
4."I Am" statements
a. related to the divine name (YHWH)
1) lam He (John 4:26; 8:24,28; 13:19; 18:5-6)
2) before Abraham was | am (John 8:54-59)
b. with predicate nominatives
1) lam the bread of life (John 6:35, 41, 48, 51)

)
3) lam the door of the sheepfold (John 10:7, 9)
4) | am the good shepherd (John 10:11, 14)
5) lam the resurrection and the life (John 11:25)
6) lam the way, the truth and the life (John 14:6)
7) lam the true vine (John 15:1, 5)

E. The differences between John and the other Gospels
1. Although it is true that John's primary purpose is theological, his use of history and geography
is extremely accurate and detailed. The exact reason for the discrepancies between the
Synoptics and John is uncertain
a. an early Judean ministry (early cleansing of the Temple)
b. chronology and date of the last week of Jesus' life
c. a purposeful theological restructuring
2. It would be helpful to take a moment to discuss the obvious difference between John and the
Synoptics. Let me quote George Eldon Ladd from A Theology of the New Testament on the
differences:
a. "The Fourth Gospel is so different from the Synoptics that the question must be honestly
faced whether it reports accurately the teachings of Jesus or whether Christian faith has so
modified the tradition that history is swallowed up in theological interpretation” (p. 215).



AUTHOR

b. "The solution that lies closest to hand is that the teachings of Jesus are expressed in

Johannine idiom. [f this is the correct solution, and if we must conclude that the Fourth
Gospel is couched in Johannine idiom, this important question follows: To what extent is
the theology of the Fourth Gospel that of John rather than that of Jesus? To what extent has
the teaching of Jesus been so assimilated in John's mind that what we have is a
Johannine interpretation rather than an accurate representation of Jesus' own teaching?"
(p. 215).

c. Ladd also quotes W. F. Albright from "Recent Discoveries in Palestine and the Gospel of

John" in The Background of the New Testament and Its Eschatology edited by W. D.
Davies and D. Daube
"There is no fundamental difference in teaching between John and the Synoptics; the
contrast between them lies in the concentration of tradition along certain aspects of
Christ's teachings, particularly those which seem to have resembled the teaching of the
Essenes most closely.

There is absolutely nothing to show that any of Jesus' teachings have been distorted or
falsified, or that a vital new element has been added to them. That the needs of the early
Church influenced the selection of items for inclusion in the Gospel we may readily admit,
but there is no reason to suppose that the needs of that Church were responsible for any
inventions or innovations of theological significance.

One of the strangest assumptions of critical New Testament scholars and theologians
is that the mind of Jesus was so limited that any apparent contrast between John and the
Synoptics must be due to differences between early Christian theologians. Every great
thinker and personality is going to be interpreted differently by different friends and
hearers, who will select what seems most congenial or useful out of what they have seen
and heard" (pp. 170-171).

d. And again from George E. Ladd:

"The difference between them is not that John is theological and the others are not but
that all are theological in different ways. Interpreted history may represent more truly the
facts of a situation than a mere chronicle of events. If John is a theological interpretation,
itis an interpretation of events that John is convinced happened in history. It is obviously
not the intent of the Synoptic Gospels to give a report of the ipsissima verba of (the exact
words) Jesus nor a biography of the events of his life. They are portraits of Jesus and
summaries of his teaching. Matthew and Luke feel themselves free to rearrange the
material in Mark and to report Jesus' teaching with considerable freedom. If John used
more freedom than Matthew and Luke, it is because he wished to give a more profound
and ultimately more real portrait of Jesus" (pp. 221-222).

A. The Gospel is anonymous but hints at John's authorship
1. an eye witness author (cf. John 19:35)
2. the phrase "the beloved disciple" (both Polycrates and Irenaeus identify him as John the

Apostle)

3. John, son of Zebedee, never mentioned by name

B. The historical setting is obvious from the Gospel itself, therefore, the issue of authorship is not a
crucial factor in interpretation. The affirmation of an inspired author is crucial!

The authorship and date of John's Gospel does not affect inspiration, but interpretation.
Commentators seek a historical setting, an occasion that caused the book to be written.
Should one compare John's dualism to

1. the Jewish two ages



2. the Qumran teacher of righteousness
3. Zoroastrian religion

4. Gnostic thought

5. the unique perspective of Jesus?

C. The early traditional view is that John the Apostle, son of Zebedee, is the human, eye-witness
source. This must be clarified because second century external sources seem to link others in the
production of the Gospel:

1. Fellow believers and the Ephesian elders encouraged the aging Apostle to write (Eusebius
quotes Clement of Alexandria)
2. A fellow Apostle, Andrew (the Muratorian Fragment, a.d. 180-200, from Rome)

D. Some modern scholars have assumed another author based on several assumptions about the
style and subject matter of the Gospel. Many assume an early second century date (before a.d.
115):

1. written by John's disciples (a Johannine circle of influence) who remembered his teachings (J.
Weiss, B. Lightfoot, C. H. Dodd, O. Cullmann, R. A. Culpepper, C. K. Barrett)

2. written by "the elder John," (one of a series of early leaders from Asia influenced by John the
Apostle's theology and terminology) which is derived from an obscure passage in Papias (a.d.
70-146) quoted by Eusebius (a.d. 280-339)

E. Evidence for John himself as the primary source for the material of the Gospel
1. internal evidence
a. the author knew Jewish teachings and rituals and shared their OT world view
b. the author knew Palestine and Jerusalem in their pre-A.D. 70 condition
c. the author claims to be an eyewitness
1) John 1:14
2) John 19:35
3) John 21:24
d. the author was a member of the apostolic group, for he is familiar with:
1) details of time and place (the night trials)
2) details of numbers (water pots of John 2:6 and fish of John 21:11)
details of persons
the author knew details of events and the reaction to them
the author seems to be designated as "the beloved disciple”
a) John 13:23,25
b) John 19:26-27
c) John 20:2-5,8
d) John 21:7, 20-24
6) the author seems to be a member of the inner circle along with Peter
a)John 13:24
b) John 20:2
c) John 21:7
7) the name John, son of Zebedee, never appears in this Gospel, which seems highly
unusual because he was a member of the Apostolic inner circle
2. External evidence
a. Gospel known by
1) Irenaeus (a.d. 120-202) who was associated with Polycarp, knew John the Apostle
(cf. Eusebius' Historical Eccleasticus 5:20:6-7) - "John the disciple of the Lord who
reclined on His breast and himself issued the Gospel at Ephesus in Asia" (Haer,
3:1:1, quoted in Eusebius' Hist. Eccl. 5:8:4).
2) Clement of Alexandria (a.d. 153-217) - "John who was urged by his friends and
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divinely moved by the Spirit, composed a spiritual Gospel" (Eusebius' Historical
Eccleasticus 6:14:7)

3) Justin Martyr (a.d. 110-165) in his Dialogue with Trypho 81:4

4) Tertullian (a.d. 145-220)

b. John's authorship asserted by very early witnesses

1) Polycarp (a.d. 70-156, recorded by Irenaeus), who was bishop of Smyrna (a.d. 155)

2) Papias (a.d. 70-146, recorded by the Anti-Marconite Prologue from Rome and
Eusebius), who was the bishop of Hierapolis in Phyrgia and reported to be a disciple
of John the Apostle

F. Reasons used to doubt traditional authorship
1. The Gospel's connection with Gnostic themes
2. The obvious appendix of chapter 21
3. The chronological discrepancies with the Synoptics
4. John would not have referred to himself as "the beloved disciple"
5. John's Jesus uses different vocabulary and genres than the Synoptics

G. If we assume it was John the Apostle then what can we assume about the man?
1. He wrote from Ephesus (Irenaeus says "issued the Gospel from Ephesus")
2. He wrote when he was an older man (Irenaeus says he lived until the reign of Trajan, a.d. 98-
117)
DATE

A. If we assume John the Apostle
1. before a.d. 70, when Jerusalem was destroyed by the Roman General (later Emperor), Titus
a.inJohn 5:2, "Now in Jerusalem near the sheepgate there is a pool called in Hebrew
Bethesda, which has five porticoes. . ."
b. repeated use of the early title "disciples" to denote the apostolic group
c. supposed later Gnostic elements have now been discovered in the Dead Sea Scrolls,
which show they were part of the theological jargon of the first century
d. no mention of the destruction of the Temple and the city of Jerusalem ina.d. 70
e. the famous American archaeologist W. F. Albright asserts a date for the Gospel in the late
70's or early 80's
2. later in the first century
a. the developed theology of John
b. the fall of Jerusalem not mentioned because it occurred some twenty years earlier
c. John's use of Gnostic-type phrasing and emphasis
d. the early traditions of the church
1) Irenaeus
2) Eusebius

B. If we assume "John the elder" then the date would be early to mid second century. This theory
started with Dionysius' rejection of John the Apostle's authorship (for literary reasons). Eusebius,
who rejected John the Apostle's authorship of Revelation for theological reasons, felt he had found

another "John" at the right time and in the right place in Papias' quote (Historical Eccleasticus
3:39:5,6), which lists two "Johns" (1) the Apostle and (2) an Elder (presbyter).

RECIPIENTS

A. Originally it was written to the churches of the Roman Province of Asia Minor, particularly Ephesus.

B. Because of the profound simplicity and depth of this account of the life and person of Jesus of



Nazareth this became a favorite Gospel for both Hellenistic Gentile believers and Gnostic groups.
PURPOSES

A. The Gospel itself asserts its evangelistic purpose, John 20:30-31
1. for Jewish readers
2. for Gentile readers
3. for incipient Gnostic readers

B. It seems to have an apologetic thrust
1. against the fanatic followers of John the Baptist
2. against the incipient Gnostic false teachers (especially the Prologue); these Gnostic false
teachings also form the background to other NT books:

a. Ephesians
b. Colossians
c. the Pastoral Epistles (1 Timothy, Titus, 2 Timothy)
d. 1 John (1 John may have functioned as a cover letter for the Gospel)

C. There is the possibility that the purpose statement of John 20:31 may be understood as
encouraging the doctrine of perseverance as well as evangelism because of the consistent use of
the PRESENT TENSE to describe salvation. In this sense John, like James, may be balancing an
over-emphasis of Paul's theology by some groups in Asia Minor (cf. 2 Peter 3:15-16). Itis
surprising that early church tradition identifies John with Ephesus, not Paul (cf. F. F. Bruce's Peter,
Stephen, James and John: Studies in Non-Pauline Christianity, pp. 120-121).

D. The Epilogue (John 21) seems to answer specific questions of the early church
1. John supplements the accounts of the Synoptic Gospels. However, he focuses on the Judean
ministry, particularly Jerusalem.
2. The three questions covered in the Appendix, John 21
a. Peter's restoration
b. John's longevity
c. Jesus' delayed return

E. Some see John as deemphasizing sacramentalism by purposefully ignoring and not recording or
discussing the ordinances themselves despite perfect contextual opportunities in John 3 (for
baptism) and John 6 (for the Eucharist or the Lord's Supper).

FEATURES OF JOHN'S OUTLINE
A. A philosophical/theological Prologue (John 1:1-18) and a practical Epilogue (John 21)

B. Seven miracle signs during Jesus' public ministry (chapters John 2-12) and their interpretation:
1. changing water into wine at the wedding feast in Cana (John 2:1-11)
2. healing the son of the officer of the court at Capernaum (John 4:46-54)
3. healing of the lame man at the pool of Bethesda in Jerusalem (John 5:1-18)
4. feeding of about 5,000 in Galilee (John 6:1-15)
5. walking on the Sea of Galilee (John 6:16-21)
6. healing of the man born blind in Jerusalem (John 9:1-41)
7. raising of Lazarus in Bethany (John 11:1-57)

C. Interviews and dialogue with individuals
1. John the Baptist (John 1:19-34; 3:22-36)



2. disciples
a. Andrew and Peter (John 1:35-42)
b. Philip and Nathanael (John 1:43-51)
. Nicodemus (John 3:1-21)
. woman of Samaria (John 4:1-45)
. Jews in Jerusalem (John 5:10-47)
. crowd in Galilee (John 6:22-66)
. Peter and disciples (John 6:67-71)
. Jesus' brothers (John 7:1-13)
. Jews in Jerusalem (John 7:14-8:59; 10:1-42)
10. disciples in upper room (John 13:1-17:26)
11. Jewish arrest and trial (John 18:1-27)
12. Roman trial (John 18:28-19:16)
13. post-resurrection conversations, 20:11-29
a. with Mary
b. with the ten Apostles
c. with Thomas
14. epilogue dialogue with Peter, John 21:1-25
15. (John 7:53-8:11, the story of the adulterous woman, was not originally part of John's Gospel!)
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D. Certain worship/feast days
1. the Sabbaths (John 5:9; 7:22; 9:14; 19:31)
2. the Passovers (John 2:13; 6:4; 11:55; 18:28)
3. the feast of Tabernacles (John 8-9)
4. Hanukkah (festival of lights, cf. John 10:22)

E. Use of "| Am" statements

."lam 'He"™ (John 4:26; 6:20; 8:24,28,54-59; 13:19; 18:5-6,8)
."lam the bread of life" (John 6:35,41,48,51)

. "lam the light of the world" (John 8:12; 9:5)

. "lam the door of the sheepfold" (John 10:7,9)

."lam the good shepherd" (1John 0:11,14)

. "lam the resurrection and the life" (John 11:25)

. "lam the way, the truth and the life" (John 14:6)

."lam the true vine" (John 15:1,5)
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READING CYCLE ONE

This is a study guide commentary, which means that you are responsible for your own interpretation of
the Bible. Each of us must walk in the light we have. You, the Bible, and the Holy Spirit are priority in
interpretation. You must not relinquish this to a commentator.

Read the entire biblical book at one sitting. State the central theme of the entire book in your own words.

1. Theme of entire book.
2. Type of literature (genre)
READING CYCLE TWO

This is a study guide commentary, which means that you are responsible for your own interpretation of
the Bible. Each of us must walk in the light we have. You, the Bible, and the Holy Spirit are priority in
interpretation. You must not relinquish this to a commentator.

Read the entire biblical book at one sitting. Outline the main subjects and express the subject in a single



sentence.

1. Subject of first literary unit

2. Subject of second literary unit
3. Subject of third literary unit

4. Subject of fourth literary unit
5. Etc.
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JOHN 1

PARAGRAPH DIVISIONS OF MODERN TRANSLATIONS*

UBS?

The Word Became Flesh

1:1-5

1:6-13

1:14-18

The Testimony of John
the Baptist

1:19-28

The Lamb of God

1:29-34

The First disciples

1:35-42

NKJV
The Eternal Word
1:1-5

John's Witness: the True
Light

1:6-13

The Word Became Flesh

1:14-18

A Voice in the
Wilderness

1:19-28

The Lamb of God

1:29-34

The First Disciples

1:35-42

NRSV

The Prologue
1:1-5

1:6-9

1:10-13

1:14-18

The Testimony of John

1:19-23

1:24-28

1:29-34

The Testimony of Jesus'

First Disciples

1:35-42

TEV
The Word of Life

1:1-5

1:6-9

1:10-13

1:14

1:15
1:16-18

John the Baptist's
Message

1:19
1:20
121a
1:221b
121c
1:22a
1:22b
1:23
1:24-25
1:26-27
1:28
The Lamb of God
1:29-31
1:32-34

The First Disciples of
Jesus

1:35-36

1:37-38a

NJB

Prologue

1:1-18

The Witness of John

1:19-28

1:29-34

The First Disciples

1:35-39




1:38b

1:39

1:40-42a 1:40-42
1:42b

The Calling of Phillip Phillip and Nathanael Jesus Calls Philip and
Nathanael Nathanael

1:43-51 1:43-51 1:43-51 1:43-45 1:43-51
1:46a
1:46b
1:47
1:48a
1:48b
1:49

1:50-51

* Although they are not inspired, paragraph divisions are the key to understanding and following the original author's intent.
Each modem translation has divided and summarized the paragraphs. Every paragraph has one central topic, truth, or thought.
Each version encapsulates that topic in its own distinct way. As you read the text, ask yourself which translation fits your
understanding of the subject and verse divisions.

In every chapter we must read the Bible first and try to identify its subjects (paragraphs), then compare our understanding with
the modem \ersions. Only when we understand the original author's intent by following his logic and presentation can we truly
understand the Bible. Only the original author is inspired—readers have no right to change or modify the message. Bible
readers do have the responsibility of applying the inspired truth to their day and their lives.

Note that all technical terms and abbreviations are explained fully in the following documents: Brief Definitions of Greek
Grammatical Structure, Textual Criticism, and Glossary.

READING CYCLE THREE
FOLLOWING THE ORIGINAL AUTHOR'S INTENT AT THE PARAGRAPH LEVEL

This is a study guide commentary, which means that you are responsible for your own interpretation of
the Bible. Each of us must walk in the light we have. You, the Bible, and the Holy Spirit are priority in
interpretation. You must not relinquish this to a commentator.

Read the chapter in one sitting. ldentify the subjects. Compare your subject divisions with the five
modern translations. Paragraphing is not inspired, but it is the key to following the original author's intent,
which is the heart of interpretation. Every paragraph has one and only one subject.

1. First paragraph

2. Second paragraph
3. Third paragraph

4. Etc.

CONTEXTUAL INSIGHTS TO VERSES 1-18
A. Theological outline of the poem/hymn/creed

1. eternal, divine, creator, redeemer Christ, John 1:1-5 (Jesus as Word)
2. prophetic witness to Christ, John 1:4-5, 7-8, 15 (Jesus as Light)
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http://www.freebiblecommentary.org/HTML_Common/textual_criticism.html
http://www.freebiblecommentary.org/HTML_Common/glossary.html

3. incarnate Christ reveals God, John 1:10-18 (Jesus as Son)

B. Theological structure of John 1:1-18 and recurrent themes
1. Jesus was pre-existent with God the Father (John 1:1a)
2. Jesus was in intimate fellowship with God the Father (John 1:1b, 2, 18c)
3. Jesus shares God the Father's very essence (John 1:1c, 18b)
4. God the Father's means of redemption and adoption (John 1:12-13)
5. incarnation, deity becomes a man (John 1:9, 14)
6. revelation, deity fully revealed and understood (John 1:18d)

C. Hebrew and Greek background of /ogos (word)
1. Hebrew background
a. the power of the spoken word (Isa. 55:11; Ps. 33:6; 107:20; 147:15,18), as in Creation
(Gen. 1:3,6,9,11,14,20,24, 26,29) and the Patriarchal blessing (Gen. 27:11f; 49:1)
b. Proverbs 8:12-23 personifies "Wisdom" as God's first creation and agent of all creation
(cf. Ps. 33:6 and the non-canonical Wisdom of Solomon, 9:9)
c. the Targums (Aramaic translations and commentaries) substitute the phrase "Word of
God" for logos because of their discomfort with anthropomorphic terms
2. Greek background
a. Heracleitus - the world was in flux; the impersonal divine and unchanging /ogos held it
together and guided the changing process
b. Plato - the impersonal and unchanging /ogos kept the planets on course and determined
the seasons
c. Stoics - the logos was the "world reason” or manager, but was semi-personal
d. Philo - he personified the concept of /logos as "High Priest that set the soul of man before
God," or "the bridge between man and God," or "the tiller by which the Pilot of the universe
steers all things" (kosmocrater)

D. Elements of the developed Gnostic theological/philosophical systems of the second century a.d.
1. An ontological (eternal) antagonistic dualism between Spirit and matter
2. Matter is evil and obstinate; Spiritis good
3. The Gnostic system posits a series of angelic levels (aeons) between a high, good god and a
lesser god who was able to form matter. Some even asserted that this lesser god was YHWH
of the OT (like Marcion)
4. Salvation came by
a. secret knowledge or passwords which allowed a person to pass through these angelic
levels on their way to union with God
b. a divine spark in all humans, which they are not aware of until they receive secret
knowledge
c. a special personal agent of revelation that gives this secret knowledge to mankind (the
Spirit of Christ)
5. This system of thought asserted Jesus' deity, but denied His real and permanent incarnation
and central redemptive place!

E. The historical setting

1. Verses 1-18 are an attempt to relate to both Hebrew and Greek minds by use of the term
logos.

2. The heresy of Gnosticism is the philosophical background to this highly structured introduction
to the Gospel of John. 1 John may have been the cover letter to the Gospel. The theological
system of thought called "Gnosticism" is unknown in writing until the second century, but
incipient Gnostic themes are found in the Dead Sea Scrolls and in Philo.

3. The Synoptic Gospels (especially Mark) veil Jesus' deity (the Messianic secret) until after



Calvary, but John, writing much later, develops the crucial themes of Jesus as fully God and fully
man (Son of Man, cf Ezek. 2:1 and Dan. 7:13) in chapter one.

F. See Special Topic: John 1 Compared to 1 John 1 at 1 John 1:1.
WORD AND PHRASE STUDY

NASB (UPDATED) TEXT: JOHN 1:1-5

In the beginning was the Word, and the Word was with God, and the Word was God. 2He
was in the beginning with God. 3All things came into being through Him, and apart from Him
nothing came into being that has come into being. 4In Him was life, and the life was the Light of
men. °The Light shines in the darkness, and the darkness did not comprehend it.

1:1 "In the beginning" This reflects Genesis 1:1 and is also used in 1 John 1:1 as a reference to the
incarnation. It is possible that 1 John was a cover letter to the Gospel. Both deal with Gnosticism. Verses
1-5 are an affirmation of Jesus Christ's divine pre-existence before creation (cf. John 1:15; 8:56-59; 16:28;
17:5; 2 Cor. 8:9; Phil. 2:6-7; Col. 1:17; Heb. 1:3; 10:5-9).

The NT is described as

1. a new creation, not marred by the Fall (i.e., Gen. 3:15 fulfilled for mankind)

2. a new conquest (Promised Land)

3. a new exodus (fulfilled prophecy)

4. a new Moses (law giver)

5. a new Joshua (cf. Heb. 4:8)

6. a new water miracle (cf. Hebrews 3-4)

7. new manna (cf. John 6)
and so many more, especially in Hebrews.

SPECIAL TOPIC: ARCHE

® "was" (thrice) This is an imperfect tense (cf. John 1:1,2,4,10) which focuses on continual existence in
past time. This tense is used to show the Logos' pre-existence (cf. John 8:57-58; 17:5,24; 2 Cor. 8:9; Col.
1:17; Heb. 10:5-7). It is contrasted with the aorist tensesof John 1:3, 6, and 14.

= "the Word" The Greek term /ogos referred to a message, not just a single word. In this context itis a
title which the Greeks used to describe "world reason" and the Hebrews as analogus with "Wisdom." John
chose this term to assert that God's Word is both a person and a message. See Contextual Insights, C.

= "with God" "With" could be paraphrased "face to face." It depicts intimate fellowship. It also points
toward the concept of one divine essence and three personal eternal manifestations (see Special Topic:
The Trinity at John 14:26). The NT asserts the paradox that Jesus is separate from the Father, but also that
He is one with the Father.

= "the Word was God" This verb is imperfect tense as in John 1:1a. There is no article (which identifies
the subject, see F. F. Bruce, Answvers to Questions, p. 66) with Theos, but Theos is placed first in the
Greek phrase for emphasis. This verse and John 1:18 are strong statements of the full deity of the pre-
existent Logos (cf. John 5:18; 8:58; 10:30; 14:9; 17:11; 20:28; Rom. 9:5; Heb. 1:8; 2 Pet. 1:1). Jesus is
fully divine as well as fully human (cf. 1 John 4:1-3). He is not the same as God the Father, but He is the
very same divine essence as the Father.

The NT asserts the full deity of Jesus of Nazareth, but protects the distinct personhood of the Father. The
one divine essence is emphasized in John 1:1; 5:18; 10:30,34-38; 14:9-10; and 20:28, while their
distinctives are emphasized in John 1:2,14,18; 5:19-23; 8:28; 10:25,29; 14:11,12,13,16.
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1:2 This is parallel to John 1:1 and emphasizes again the shocking truth in light of monotheism that Jesus,
who was born around 6-5 b.c., has always been with the Father and, therefore, is Deity.

1:3 "All things came into being through Him" The Logos was the Father's agent of creation of both the
visible and the invisible (cf. John 1:10; 1 Cor. 8:6; Col. 1:16; Heb. 1:2). This is similar to the role wisdom
plays in Ps. 104:24 and Pro. 3:19; 8:12-23 (in Hebrews "wisdom" is a feminine gender noun).

= "apart from Him nothing came into being" This is a refutation of the Gnostic false teaching of angelic
aeons between the high, good god and a lesser spiritual being that formed, pre-existent matter (see
Contextual Insights, D).

1:4 "in Him was life" This phrase is emphasizing that "life" itself comes from the Son, the Word. John
uses the term, zoA A€ce, to refer to resurrection life, eternal life, God's life (cf. John 1:4; 3:15,36; 4:14,36;
5:24,26,29,39,40; 6:27,33,35,40,47,48,51,53, 54,63,65, etc). The other Greek term for "life," bios, was
used for earthly, biological life (cf. 1 John 2:16).

= "the life was the Light of men" Light is a common metaphor John uses for the truth and knowledge of
God (cf. John 3:19; 8:12; 9:5; 12:46). Notice the life was for all humans (possible allusion to Ps. 36:5-9)!
Light and darkness were also common themes in the Dead Sea Scrolls. John often expresses himself in
dualistic (contrasting) terms and categories.

1:5 "the Light shines™ This is present tense, which means continuous action. Jesus has always existed,
but now He is clearly manifested to the world (cf. John 8:12; 9:5; 12:46). In the OT the physical or human
manifestation of God was often identified with the angel of the Lord (cf. Gen. 16:7-13; 22:11-15; 31:11,13;
48:15-16; Exod. 3:2,4; 13:21; 14:19; Jdgs. 2:1; 6:22-23; 13:3-22; Zech. 3:1-2). Some assert that this was
the pre-incarnate Logos.

SPECIAL TOPIC: THE ANGEL OF THE LORD

NASB, NKJV "the darkness did not comprehend it"

NRSV "the darkness did not overcome it"
TEV "the darkness has never put it out"
NJB "and darkness could not overpower it"

The root meaning of this term (katalambanA.. A) is "to grasp." Therefore, it can mean either (1) to
grasp so as to overpower (cf. Matt. 16:18) or (2) to grasp so as to comprehend or understand. John may
have used this ambiguity to suggest both. John's Gospel is characterized by double entendres (e.g., "born
again and/or "born from above," 3:3 and "wind" and/or "spirit," 3:8).

The verb (katalambanA.. A) occurs only twice in John's writings (the occurrence in John 8:3,4 is not
original). In John 1:5 darkness cannot understand/overcome and 12:35 darkness that rejects the light
(Jesus/gospel) will be overtaken. Rejection results in confusion; reception results in worship!

Manfred T. Brauch, Abusing Scripture, p. 35, characterizes the human condition.
. lostness, Luke 15

. darkness, John 1:5

. enmity, Rom. 5:10

. separation, Eph. 2:15-17

. ungodliness, Rom. 1:18

. alienation from the life of God, Eph. 4:17-18

. the best summary of human sin is found in Rom. 1:18-3:23
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NASB (UPDATED) TEXT: JOHN 1:6-8
%There came a man sent from God, whose name was John. "He came as a witness, to


http://www.freebiblecommentary.org/special_topics/angel_of_the_lord.html

testify about the Light, so that all might believe through him. 8He was not the Light, but he came
to testify about the Light.

1:6-8 These verses and John 1:15 (a parenthetical flash back) record the witness of John the Baptist to
Jesus. He was the last OT prophet. It is difficult to put these verses in poetic form. There is much debate
among scholars as to whether the prologue is poetry or prose.

John the Baptist was the last OT prophet (in the sense of his message and perspective). He was the
forerunner predicted in Mal. 3:1 and 4:5 (cf. John 1:20-25). John the Apostle may have inserted John 1:6-8
because of the early misunderstandings which developed around John the Baptist (cf. Luke 3:15; Acts
18:25; 19:3). John, writing later than the other Gospel writers, saw the development of this problem.

It is interesting to note that Christ is described in imperfect tense (pre-existence) verbs, while John is
described in aorist (manifested in time) and perfect tense (a historical event with lasting results) verbs (cf.
John 1:6). Jesus has always existed.

1:7 "that all might believe through him" This is a purpose clause. John's Gospel, like all the Gospels (
a uniquely Christian genre), is an evangelistic tract. This is the wonderful offer of salvation to all who
exercise faith in Christ, who is the light of the world (cf. John 1:12; John 3:16; 4:42; 20:31; 1 Tim. 2:4; Titus
2:11; 2 Pet. 3:9; 1 John 2:1; 4:14).

1:7,12 "believe" This verb is used 78 times in the Gospel of John, 24 times in John's letters. Itis
interesting that John's Gospel never uses the noun form, only the verb. Belief is not primarily an intellectual
or emotional response, but basically a volitional response. This Greek term is translated by three English
terms: believe, trust, and faith. It is parallel to "welcome Him" (cf. John 1:11), and "accept Him" (cf. John
1:12). Salvation is free in the grace of God and the finished work of Christ, but it must be received.
Salvation is a covenant relationship with privileges and responsibilities.

SPECIAL TOPIC: FAITH, BELIEVE, OR TRUST

1:8 Itis possible that John the Apostle, writing much later than the other Gospel writers, recognized the
problem which developed among John the Baptist's followers who had not heard or accepted Jesus (cf.
Acts 18:25-19:7).

SPECIAL TOPIC: WITNESSES TO JESUS

NASB (UPDATED) TEXT: JOHN 1:9-13
There was the true Light which, coming into the world, enlightens every man. 1°He was in
the world, and the world was made through Him, and the world did not know Him. 1MHe came to

His own, and those who were His own did not receive Him. 2Byt as many as received Him, to
them He gave the right to become children of God, even to those who believe in His name,

13who were born, not of blood nor of the will of the flesh nor of the will of man, but of God.

1:9 "the true light"” This is "true" in the sense of genuine or real, not just the opposite of falsehood. This
may relate to all the false Christologies of the first century. This is a common adjective in John's writings
(cf. John 4:23,37; 6:32; 7:28; 15:1; 17:3; 19:35 and 1 John 2:8; 5:20 and ten times in the Revelation). See
Special Topics: Truth at John 6:55 and World at John 14:17. Jesus is the light of the world (cf. John 3:19;
8:12; 9:5; 12:46; 1 John 1:5,7; 2:8,9,10). Believers are to reflect His light (cf. Phil. 2:15). This is in sharp
contrast with the real darkness which is in the created order because of the rebellion of

1. humans

2. angels

= "coming into the world" John often uses this phrase to refer to Jesus leaving heaven, the spiritual
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realm, and entering the physical realm of time and space (cf. John 6:14; 9:39; 11:27; 12:46; 16:28). In this
verse it seems to refer to Jesus' incarnation. This is one of the common dualisms of Johanine literature
(i.e., above vs. below).

NASB "enlightens every man"
NKJV "gives light to every man"
NRSV "enlightens everyone™

TEV "shines on all people™

NJB "that gives light to everyone"

This phrase can be understood in two ways. First, by supposing a Greek cultural setting, it refers to an
inner light of revelation in every man, the divine spark. This is the way the Quakers interpret this verse.
However, such a concept never appears in John. For John, "light" reveals mankind's evil (cf. John 3:19-21).

Second, it can refer not to natural revelation (that is God known through nature [cf. Ps. 19:1-5; Rom.
1:19-20] or an inner moral sense [cf. Rom. 2:14-15]), but rather to God's offer of enlightenment and
salvation through Jesus, the only true light.

1:10 "the world" John uses the term kosmos in three distinct ways.
1. the physical universe (John 1:10,11; 11:9; 16:21; 17:5,24; 21:25)
2. all mankind (John 1:10,29; 3:16,17; 4:42; 6:33; 12:19,46-47; 18:20)
3. fallen human society organized and functioning apart from God (John 7:7; 15:18-19; 1 John 2:15;
3:1,13)
In this context #2 is applicable. See Special Topic at John 14:17.

= "the world did not know Him" Neither the fallen Gentile nations nor the elect Jewish nation recognized
Jesus as the promised Messiah. The term "know" reflects a Hebrew idiom of intimate relationship more
than intellectual assent to facts (cf. Gen. 4:1; Jer. 1:5).

SPECIAL TOPIC: KNOW (USING MOSTLY DEUTERONOMY AS A PARADIGM)

1:11 "He came to His own, and those who were His own did not receive Him" "His own" is used
twice in John 1:11. The first grammatical form is neuter plural and refers to (1) all creation or (2)
geographically to Judea or Jerusalem. The second is masculine plural and refers to the Jewish people.

1:12 "But as many as received Him" This shows humanity's part in salvation (cf. John 1:16). Humans
must respond to God's offer of grace in Christ (cf. John 3:16; Rom. 3:24; 4:4-5; 6:23; 10:9-13; Eph. 2:8-9).
God is certainly sovereign, yet in His sovereignty He has initiated a conditional covenant relationship with
fallen humanity. Fallen mankind must repent, believe, obey, and persevere in faith.

This concept of "receiving" is theologically parallel to "believing" and "confessing," which denoted a
public profession of faith in Jesus as the Christ (cf. Matt. 10:32; Luke 12:8; John 9:22; 12:42; 1 Tim. 6:12; 1
John 2:23; 4:15). Salvation is a gift that must be received and acknowledged.

Those who "receive" Jesus (1:12) receive the Father who sent Him (cf. John 13:20; Matt. 10:40).
Salvation is a personal relationship with the Triune God!

= "He gave the right" This Greek term (i.e., exousia) can mean (1) legal authority or (2) right or privilege
(cf. John 5:27; 17:2; 19:10,11). Through Jesus' sonship and divine mission, fallen mankind can now know
God and acknowledge Him as God and Father.

= "to become the children of God" The NT writers constantly use familial metaphors to describe
Christianity: (1) Father; (2) Son; (3) children; (4) born again; and (5) adoption. Christianity is analogous to a
family, not a product (ticket to heaven, fire insurance policy). Believers in Christ have become the new
eschatological "people of God." As children we should reflect the Father's character, as did the "unique"
(cf. John 1:14; 3:16) Son (cf. Eph. 5:1; 1 John 2:29; 3:3). What a shocking title for sinners (cf. John 11:52;
Rom. 8:14,16,21; 9:8; Phil. 2:15; 1 John 3:1,2,10; 5:2; Hos. 1:10 quoted in Rom. 9:26; and 2 Cor. 6:18).
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It is also interesting that of the two Greek terms for children, one is always used of Jesus (huios), while
the other (teknon, tekna) is used for believers. Christians are children of God, but they are not in the same
category as the Son of God, Jesus. His relationship is unique, but analogous.

The word "church" (ekklA,&€cesia) does not appear in Mark, Luke, or John. They use family metaphors
for the new dynamic individual and corporate fellowship of the Spirit.

= "those who believe" This is a present active participle meaning "those who continue to believe." The
etymological background of this term helps establish the contemporary meaning. In Hebrew it originally
referred to a person in a stable stance. It came to be used metaphorically for someone who was
dependable, loyal, or trustworthy. The Greek equivalent is translated into English by the terms ("faith,"
"believe," and "trust"). Biblical faith or trust is not primarily something we do, but someone in whom we put
our trust. It is God's trustworthiness, not ours, which is the focus. Fallen mankind trusts God's
trustworthiness, faiths His faithfulness, believes in His Beloved. The focus is not on the abundance or
intensity of human faith, but the object of that faith. See Special Topics at John 1:7 and 2:23.

= "in His name" In the OT the name of a person was very important. It was a hopeful/potential prophecy
about their character or a description of their character. To believe in the name is to believe and receive
the person (cf. John 2:23; 3:18; 20:31; 1 John 5:13). See Special Topic: The Name of the Lord at John
14:13-14.

1:13

NASB, NKJV,

NRSV "who were born, not of blood nor of the will of the flesh nor of the will of man"

TEV "they did not become God's children by native means, that is, by being born and
the children of a human father"

NJB "who was born not out of human stock or urge of the flesh or will of man"

Some early church fathers (i.e., Irenaeus, Origen, Tertullian, Ambrose, Jerome, Augustine) see this
phrase as referring to Jesus (i.e., singular), but the overwhelming Greek textual evidence has the plural
(plural of this word is found only here in the NT; UBS4rates it as "A"), which means this verse is referring to
believers in Jesus (cf. John 3:5; 1 Pet. 1:3,23), therefore, it refers not to racial privilege nor to human
sexual descent (lit. "bloods"), but to God's electing and drawing of those who trust in His Son (cf. John
6:44,65). Verses 12 and 13 exhibit the covenantal balance between God's sovereignty and the need for
human response.

The Greek verb (aorist passive indicative) is placed last in the Greek sentence for emphasis. This
emphasizes the initiating and sovereign role of God in the second birth (i.e., "but of God," which is part of
the final phrase, cf. John 6:44,65).

NASB (UPDATED) TEXT: JOHN 1:14-18

14And the Word became flesh, and dwelt among us, and we saw His glory, glory as of the
only begotten from the Father, full of grace and truth. 15John testified about Him and cried out,
saying, "This was He of whom | said, '"He who comes after me has a higher rank than |, for He
existed before me." 1%For of His fullness we have all received, and grace upon grace. 17For the
Law was given through Moses; grace and truth were realized through Jesus Christ. 18No one
has seen God at any time; the only begotten God who is in the bosom of the Father, He has
explained Him.

1:14 "the Word became flesh" John is attacking the false doctrine of the Gnostics, who were attempting
to merge Christianity with Greek pagan thought. Jesus was truly human and truly God (cf. 1 John 4:1-3) in
fulfillment of the promise of Immanuel (cf. Isa. 7:14). God took up residence as a man among fallen
mankind (literally, "pitched His tent"). The term "flesh" in John never refers to the sin nature as in Paul's



writings.

SPECIAL TOPIC: FLESH (SARX)

= "dwelt among us" Literally, this is "took up residence." It had a Jewish background from the wilderness
wandering period and the Tabernacle (cf. Rev. 7:15; 21:3). The Jews later called this wilderness
experience the "honeymoon period" between YHWH and Israel. God was never closer to Israel than during
this period. The Jewish term for the special divine cloud that guided Israel during this period was "the
Shekinah," the Hebrew term "to dwell with."

= "we saw His glory" The OT kabod (glory) has now been personified, incarnated. This refers to (1)
something in Jesus' life such as the transfiguration or the ascension (i.e., apostolic testimony, cf. 2 Pet.
1:16-17) is or (2) the concept that the invisible YHWH is now visible and fully known. This is the same
emphasis as 1 John 1:1-4, which is also an emphasis on the humanity of Jesus in opposition to the false
Gnostic emphasis on the antagonistic relationship between spirit and matter.

In the OT the most common Hebrew word for "glory" (kabod, BDB 458 ) was originally a commercial
term (which referred to a pair of scales), literally, "to be heavy." That which was heavy was valuable or had
intrinsic worth. Often the concept of brightness was added to the word to express God's majesty (i.e., first
on Mr. Sinai, the Shekinah cloud of glory, eschatological light, cf. Exod. 13:21-22; 24:17; Isa. 4:5; 60:1-2).
He alone is worthy and honorable. He is too brilliant for fallen mankind to behold (cf. Exod. 33:17-23; Isa.
6:5). God can only be truly known through Christ (cf. John 1:14, 18; Col. 1:15; Heb. 1:3).

SPECIAL TOPIC: GLORY (DOXA)

NASB, NKJV "glory as of the only begotten from the Father"

NRSV "the glory as of a father's only son"
TEV "The glory which he received as the Father's only Son"
NJB "the glory that is his as the only Son of the Father"

This term "only" (monogenés) means "unique," "one of a kind" (cf. John 3:16,18; 1 John 4:9, see F. F.
Bruce, Answers to Questions, pp. 24-25). The Vulgate translated it "only begotten" and, unfortunately, the
older English translations followed this (cf. Luke 7:12; 8:42; 9:38; Heb. 11:17). The focus is on singularity
and uniqueness, not sexual generation.

= "Father" The OT introduces the intimate familial metaphor of God as Father.

1. the nation of Israel is often described as YHWH's "son" (cf. Hos. 11:1; Mal. 3:17)

2. even earlier in Deuteronomy the analogy of God as father is used (Deut. 1:31)

3. in Deuteronomy 32 Israel is called "his children" and God called "your Father"

4. this analogy is stated in Ps. 103:13 and developed in Ps. 68:5 (the father of orphans)

5. it was common in the prophets (cf. Isa. 1:2; 63:8; Israel as son, God as Father, 63:16; 64:8; Jer.

3:4,19; 31:9).

Jesus takes this analogy and deepens it into full family fellowship, especially in John 1:14,18; 2:16; 3:35;
4:21,23; 5:17,18,19,20,21,22,23,26,36,37,43,45; 6:27,32,37,44,45,46,57; 8:16,19,27,28,38,42,49,54,
10:15,17,18, 25,29,30,32, 36 37,38; 11:41;12:26,27,28,49,50; 13:1;
14:2,6,7,8,9,10,11,12,13,16,20,21,23,24,26,28,31; 15:1,8,9,10,15,16,23,24,26; 16:3,10,15,17
,23,25,26,27,28,32; 17:1,5,11,21,24,25; 18:11; 20:17,21!

= "full of grace and truth™ This coupling follows the OT terms hesed (covenant love and loyalty) and

emeth (trustworthiness) which are used and expanded in Exod. 34:6; Neh. 9:17; Ps. 103:8, both words
occur together in Pro. 16:6. This describes Jesus' character (cf. John 1:17) in OT covenantal terms. See
Special Topic on Truth at John 6:55 and 17:3.

SPECIAL TOPIC: LOVINGKINDNESS (HESED)
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SPECIAL TOPIC: BELIEVE, TRUST, FAITH, AND FAITHFULNESS IN THE OLD TESTAMENT (A—
A A—A¥%A—A)

1:15 "for He existed before me" This is John the Baptist's doctrine of strong affirmation of Jesus' pre-
existence (cf. John 1:1; 8:56-59; 16:28; 17:5; 2 Cor. 8:9; Phil. 2:6-7; Col. 1:17; Heb. 1:3; 10:5-8). The
doctrines of pre-existence and predictive prophecy affirm that there is a God above and beyond history,
yet who works within history. It is an integral part of a Christian/biblical world view.

® This verse is awkward and many scribal changes were made in an attempt to clarify and simplify the text.
See Bruce M. Metzger, A Textual Commentary on the Greek New Testament, pp. 197-198.

It is also a good example on how the Greek verb tenses cannot be standardized. This is a past act
recorded in the PRESENT tense. See Appendix One.

1:16-18 One of the characteristics of John's Gospel is how the author breaks into the historical event,
dialogue, or teaching session with his own comments. Often it is impossible to differentiate between
Jesus', other persons', and John's words. Most scholars assert that John 1:16-19 are John the author's
comments (cf. John 3:14-21).

1:16 "fullness™ This is the Greek term pleroma. The Gnostic false teachers used it to describe the
angelic aeons between the high god and lesser spiritual beings. Jesus is the only mediator (i.e., the true
and only fullness) between God and man (cf. Col. 1:19; 2:9; Eph. 1:23; 4:13). Here again it seems John the
Apostle is attacking an early Gnostic view of reality.

NASB, NRSV "and grace upon grace"

NKJV "and grace for grace"
TEV "giving us one blessing after another"
NJB "one gift replacing another"

The interpretive question is how to understand "grace." Is it

1. God's mercy in Christ unto salvation

2. God's mercy for the Christian life

3. God's mercy in the new covenant through Christ?
The key thought is "grace"; God's grace has been wondrously given in the incarnation of Jesus. Jesus is
God's "yes" to fallen mankind (cf. 2 Cor. 1:20).

1:17 "the Law" The Mosaic Law was not bad, but was preparatory and incomplete as far as providing a
complete salvation (cf. John 5:39-47; Gal. 3:23-29; Romans 4). Hebrews also contrasts and compares the
work/revelation/covenants of Moses and Jesus.

SPECIAL TOPIC: PAUL'S VIEWS OF THE MOSAIC LAW

= "grace" This refers to God's undeserved, unmerited love for fallen mankind (cf. Eph. 2:8). This term

grace (charis), so important in Paul's writings, is used only in this paragraph in John's Gospel (cf. John
1:14,16,17). New Testament writers, under inspiration, were free to use their own vocabularies, analogies,
and metaphors.

Jesus brought into reality the "new covenant" of Jer. 31:31-34; Ezek. 36:22-38.

@ "truth" This is used in the sense of (1) faithfulness or (2) truth vs. falsehood (cf. John 1:14; 8:32; 14:6).
Notice both grace and truth came through Jesus (cf. John 1:14). See Special Topic at John 17:3.

= "Jesus" This is the first use of the human name of Mary's son in the Prologue. The pre-existent Son now
becomes the Incarnate Son!
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1:18 "No one has seen God at any time" Some say that this contradicts Exod. 33:20-23. However, the
Hebrew term in the Exodus passage refers to "afterglow," not the physical sight of God Himself. The thrust
of this passage is that only Jesus fully reveals God (cf. John 14:8ff). No sinful human has seen God (cf.
John 6:46; 1 Tim. 6:16; 1 John 4:12,20).

This verse emphasizes the unique revelation of God in Jesus of Nazareth. He is the full and only divine
self-disclosure. To know Jesus is to know God. Jesus is the Father's ultimate revelation of Himself. There
is no clear understanding of deity apart from Him (cf. Col. 1:15-19; Heb. 1:2-3). Jesus "sees" the Father
and believers "see" the Father through Him (His life, words, and acts). He is the full and complete
revelation of the invisible God (cf. Col. 1:15; Heb. 1:3).

NASB "the only begotten God"
NKJV "the only begotten Son"
NRSV "It is God's only Son"
TEV "The only Son"

NJB "It is the only Son"

See note on monogenf\,,é€oes at John 1:14. Jesus is fully God and man. See full notes at John 1:1.

There is a Greek manuscript variation here. Theos/God is in the early Greek manuscripts P66 p75 B,
and C, while "Son" is substituted for "God" only in MSS A and C3. The UBS* gives "God" a "B" rating
(almost certain). The term "Son" possibly comes from scribes remembering "only begotten Son" in John
3:16,18 and in 1 John 4:9 (cf. Bruce M. Metzger's A Textual Commentary on the Greek New Testament
p. 198). This is a strong affirmation of the full and complete deity of Jesus! It is possible that this verse has
three titles for Jesus: (1) only begotten, (2) God, and (3) who is in the bosom of the Father.

There is an interesting discussion of the possibility of a purposeful alteration of this text by orthodox
scribes in Bart D. Ehrmans' The Orthodox Corruption of Scripture, p. 78-82.

= "who is in the bosom of the Father" This is very similar in meaning to the phrase "with God" in John
1:1 and 2. It speaks of intimate fellowship. It could refer to (1) His pre-existent fellowship or (2) His restored
fellowship (i.e., the Ascension).

NASB "He has explained Him"
NKJV "He has declared Him"
NRSV,NJB "who has made him known"
TEV "he has made him known"

We get the English term "exegesis" (lit. "to lead out," aorist middle [deponent] indicative) from this
Greek word used in John 1:18, which implies a full and complete revelation. One of Jesus' main tasks was
to reveal the Father (cf. John 14:7-10; Heb. 1:2-3). To see and know Jesus is to see and know the Father
(loving sinners, helping the weak, accepting the outcast, receiving children and women)!

The term in Greek was used of those who explain or interpret a message, dream, or document. Here
again John may be using a word that had specific meaning to both Jews and Gentiles (like Logos of John
1:1). John is attempting to relate to both Jew and Greek with his prologue. The word could mean

1. to the Jews one who explains or interprets the Law
2. to the Greeks one who explains or interprets the gods.
In Jesus, and Jesus alone, humans fully see and understand the Father!

CONTEXTUAL INSIGHTS TO VERSES 19-51

A. This passage concerning John the Baptist deals with two early church misunderstandings:
1. that which developed around the person of John the Baptist and is disputed in John 1:6-9,
20,21,25; and 3:22-36;
2. that which involved the person of Christ and is dealt with in John 1:32-34. This same heresy of
Gnosticism is similarly attacked in 1 John 1. 1 John may have been the cover letter to the



Gospel of John.

B. The Gospel of John is silent about the baptism of Jesus by John the Baptist. The ordinances of the
church, baptism and the Eucharist, are noticeably absent in John's account of the life of Christ.
There are at least two possible reasons for this omission:

1. the rise of sacramentalism in the early church caused John to de-emphasize this aspect of
Christianity. His Gospel focuses on relationship, not ritual. He does not discuss or record the
two sacraments of baptism and the Lord's Supper at all. The absence of something so
expected would draw attention to it.

2. John, writing later than the other Gospel writers, used his account of the life of Christ to
supplement the others. Since all of the Synoptics cover these ordinances, John only supplied
additional information about the surrounding events. An example would be the dialog and
events which occurred in the upper room (chapters 13-17) but not the actual supper itself.

C. The emphasis of this account is on John the Baptist's testimony concerning the person of Jesus.
John makes the following Christological statement:
1. Jesus is the Lamb of God, (John 1:29) a title for Jesus used only here and in Revelation
2. Jesus is pre-existent (John 1:30)
3. Jesus is the receiver and giver of the Holy Spirit (John 1:33)
4. Jesus is the Son of God (John 1:34)

D. The truths about the person and work of Jesus are developed by the personal testimony of
1. John the Baptist
2. Andrew and Simon
3. Philip and Nathanael
This becomes a common literary technique throughout the Gospel. It contains twenty-seven of these
dialogues or testimonies about Jesus or with Jesus.

WORD AND PHRASE STUDY

NASB (UPDATED) TEXT: JOHN 1:19-23

19This is the testimony of John, when the Jews sent to him priests and Levites from
Jerusalem to ask him, "Who are you?" 20And he confessed and did not deny, but confessed, "I
am not the Christ." 21They asked him, "What then? Are you Elijah?" And he said, "l am not."”
"Are you the Prophet?"” And he answered, "No." 22Then they said to him, "Who are you, so that

we may give an answer to those who sent us? What do you say about yourself?" 23He said, "I
am a voice of one crying in the wilderness, 'make straight the way of the Lord," as Isaiah the
prophet said."

1:19 "the Jews" In John this refers to (1) the people of Judea who were hostile to Jesus or (2) the Jewish
religious leaders only (cf. John 2:18; 5:10; 7:13; 9:22; 12:42; 18:12; 19:38; 20:19). Some scholars have
asserted that a Jew would not refer to other Jews in this derogatory way. However, Jewish opposition to
Christianity intensified after the Council of Jamnia in a.d. 90.

The word "Jew" basically comes from someone from the tribe of Judah. After the twelve tribes splitin
922 b.c., Judah became the name for the southern three tribes. Both Jewish kingdoms, Israel and Judah,
were taken into exile, but only a few, mostly from Judah, returned under Cyrus' edict of 538 b.c. The term
then became a title for the descendants of Jacob who lived in Palestine and were scattered throughout the
Mediterranean world.

In John the term is mostly negative, but its general use can be seenin John 2:6 and 4:22.

= "priests and Levites" Apparently John the Baptist was also of priestly descent (cf. Luke 1:5ff). This is




the only occurrence of the term "Levites" in the Gospel of John. They possibly were the Temple police. This
was an official group of "fact finders" sent from the religious authorities in Jerusalem (cf. John 1:24). The
priests and Levites were usually Sadducees, while the scribes were usually Pharisees (cf. John 1:24). Both
of these groups were involved in questioning John the Baptist. The political and religious antagonists
joined forces to oppose Jesus and His followers.

= "Who are you" This same question is asked of Jesus in John 8:25. John and Jesus taught and acted in
ways which made the official leaders uncomfortable, because they recognized in both men certain OT
eschatological themes and terms. This question, then, relates to the Jewish expectation of end-time, New
Age personages.

1:20 "And he confessed, and did not deny, but confessed" This statement is a strong, threefold

denial that he was the expected, promised Messiah (Christ). For "confess" see Special Topic at John
9:22-23.

= "the Christ" "Christ" is the Greek translation of the Hebrew term "masiah," which meant "an anointed
one." Inthe OT the concept of anointing was a way of emphasizing God's special calling and equipping for
a specific task. Kings, priests, and prophets were anointed. It came to be identified with that special One
who was to implement the new age of righteousness. Many thought John the Baptist was this promised
Messiah (cf. Luke 3:15) because he was the first inspired spokesman for YHWH since the OT writers
some four hundred years earlier.

At this point | would like to include my comments from Dan. 9:26 on "Messiah."

Daniel 9:26

NASB "the Messiah"

NKJV "Messiah"

NRSV "an anointed one"
TEV "God's chosen leader"
NJB "An Anointed One"

The difficulty in interpreting this verse is because of the possible meanings associated with the
term Messiah or anointed one (BDB 603):
1. used of Jewish kings (e.g. 1 Sam. 2:10; 12:3)
2. used of Jewish priests (e.g. Lev. 4:3,5)
3. used of Cyrus (cf. Isa. 45:1)
4. #1 and #2 are combined in Psalm 110 and Zechariah 4
5. used of God's special coming Davidic King to bring in the new age of righteousness
a. line of Judah (cf. Gen. 49:10)
b. house of Jesse (cf. 2 Samuel 7)
c. universal reign (cf. Psalm 2; Isa. 9:6; 11:1-5; Mic. 5:1-4ff)
| personally am attracted to the identification of "an anointed one" with Jesus of Nazareth
because of:
1. the introduction of an eternal Kingdom in Daniel 2 during the fourth empire
2. the introduction of "a son of man" in Daniel 7:13 being given an eternal kingdom
3. the redemptive clauses of Daniel 9:24 which point toward a culmination of fallen world history
4. Jesus' use of the book of Daniel in the NT (cf. Matt. 24:15; Mark 13:14)

1:21 "'What then? Are you Elijah’™ Because Elijah did not die but rather was taken up in a whirlwind to
heaven (cf. 2 Kgs. 2:1), he was expected to come