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where I can enjoy the crowds of devotees of the Lord, Who holding the Conch 

and the Discus, protects this earth and the sky?) 

Thus, even while being among the self-centered people, the mukta-jIva had 

earlier longed for the company of the Lord’s devotees. As he has now reached 

the Lord’s abode, SwAmi Desikan describes how the Lord fulfills the desire of 

this jIva: 

‘svys #v ye inTy-indaeR;-gNxa>’ '[f{mfpF nibfkib Emlatf Etvra[vafkqf 

‘inTyai_avaiÁDt-prSpr-nIc_aavE>’ '[fkib  nfyaytftaEl tgfkQkfK Emlak 

AadirkfKmfpF p]f}mf” , 

‘savayasa iva yE nitya-nirdOsha-gandhAh’ ennumpadi niRkiRa mElAth 

thEvarAnavarkaL, ‘nityAbhivAnchita-paraspara-neecabhAvaih’ enkiRa 

nyAyatthAlE thangkaLukku mElAka Adarikkumpadi paNNum” 

The Lord places the mukta-jIva who has attained Him among His eternal 

devotees, nitya-sooris who hold the newly liberated jIva in high esteem. The 

expression “Emlatf Etvra[vafkqf”, “mElAth thEvarAnavarkaL” refers to the 

nitya-sooris. They are described in the quotation, ‘svys #v ye inTy-indaeR;-

gNxa>’, ‘savayasa iva yE nitya-nirdOsha-gandhAh’ – They are of the same age as 

the Lord, eternal, and free from all traces of imperfections (SrI-guNaratna-

kOSam-27). They have never been in SamsAra and are engaged in eternal 

service to the Lord in SrI VaikuNTham. They include ananta (AdiSEsha), 

Garuda and VishvakSEna. 

These nitya-sooris are standing examples of bhAgavatAs being SEshas to one 

another, as described in the quote ‘inTyai_avaiÁDt-prSpr-nIc_aavE>’, 
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‘nityAbhivAnchita-paraspara-neecabhAvaih’ (nitya-sooris are endowed with the 

attitude of serving one another for ever), which is from the SlOka of SrI 

VaikuNTha stavam of Sri KoorathAzhvAn. We may study the verse in full: 

kE»yRintyinrtE> _avdek_aaegE>  

    inTyErnu][nvInrsaÔR_aavE>, 

intyai_avaiÁDtprSprnIc_aavE> 

    mÎEvtE> pirjnEStv s¼sIy. 

kainkarya-nityanirataih bhavadEkabhOgaih 

      nityairanukshaNa-naveena-rasArdrabhAvaih | 

nityAbhivAnchita-paraspara-neeca-bhAvaih 

      maddaivataih parijanaistava sangaseeya ||  

  ---SrIvaikuNThastavam-77 

(Oh Lord! Who are all rendering a service, out of love, without any other 

motivating cause, always interested in the bliss flowing from that kind of 

service? They do so like the nitya-sooris. They rejoice in the eternal 

experience of You. They are soft in their reaction to other BhAgavathas. They 

cherish a mutual servility, all experiencing a commonalty as servants of the 

Lord. May I mingle with them all and engage myself in Your service.) 

It may be asked whether this kind of mutual service is due to one’s nature or 

whether it is adventitious due to some reason. The answer is that it is both 
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natural and adventitious. As it lasts as long as the soul lasts and will continue in 

the state of mOksha, it may be called natural. It may be said to be adventitious 

also, due to certain conditions, as it arises from the knowledge of one’s 

relationship to the Lord. 

When the jIva acts on any occasion consciously, he gets his desired fruit by the 

Lord’s will. The Lord’s will has to be ascertained from the scriptures which 

disclose that the service to His devotees is the most delightful one to Him. 

The scriptures also declare the same: 

Aaraxnana< sveR;a< iv:[aeraraxn< prm!,  

tSmat! prtr< àaeKt< tdIyaraxn< prm!.  

ArAdhanAnAm sarvEshAm vishNOrArAdhanam param | 

tasmAt parataram prOktam tadeeyArAdhanam param|| 

  ---PAdmOttaram, 29-81 

(Of all forms of homage, the homage paid to VishNu is the best; but superior 

even to this, is the excellent adoration offered to His devotees.) 

mm mÑ´_a´e;u àIitr_yixka _avet!,  

tSmat! mÑ´_a´aí pUjnIya ivze;t>. 

mama madbhaktabhaktEshu preetirabhyadhikA bhavEt | 

tasmAt madbhakta-bhaktASca poojaneeyA viSEshatah || 

  ---MahAa BhArata, aSvamEdika Parva, 116-23 
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(I have great affection for those who are devoted to my devotees. Therefore, 

one should render service to them.) 

 

Adoration offered to His devotees is superior 

mÑ´jn-vaTsLy< pUjaya< canumaednm!,  

mTkwa-ïv[e _ai´> Svr-neÇa¼ivi³ya. 

Svymaraxne yTnae mmaweR fM_avjRnm!,  

mmanuSmr[< inTy< y½ ma< naepjIvit. 
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_ai´r:qivxa ýe;a yiSmn! MleCDe=ip vtRte,  

s ivàeNÔae muin> ïIman! s yit> s c pi{ft>. 

tSmE dey< ttae ¢aý< s c pUJyae ywa ýhm!. 

madbhaktajana-vAtsalyam poojAyAm cAnumOdanam | 

matkathA-SravaNE bhaktih svara-nEtrAngavikriyA || 

svayamArAdhanE yatnO mamArthE Dhambhavarjanam | 

mamAnusmaraNam nityam yacca mAm nOpajeevati || 

bhaktih ashTa-vidhA hi EshA yasmin mlEcchEpi vartatE | 

sa viprEndrO munih SreemAn sa yatih sa ca panDitah ||  

tasmai dEyam tatO grAhyam sa ca poojyO yathA hi aham || 

   --- Garuda PurANam, 219-6 to 9 

Meaning: 

Devotion to Me is of eight types: 

• love to My devotees without any thought of their faults; 

• rejoicing at the adoration offered to Me by another; 

• delighting in listening to stories concerning Me; 

• a change in the voice, in the eyes and in the body, while listening to such 
stories; 

• trying to offer adoration to me; 
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• freedom from hypocrisy in one’s relations with me; 

• meditation of Me at all times; and 

• not seeking other benefits such as worldly benefits from Me – 

(If bhakti, which is of these eight types, is found in an outcast (mlEccha), he 

should be respected as the best of Brahmins endowed with j~nAna and bhakti; 

he is a real sanyAsee, he is a wise man and he may be taught the scriptures and 

from him one may learn the truth.  He is fit to be adored even like Myself.) 

tdaïySyaïy[at! tSy tSy c tSy c, 

s<sevnaÚra laeke pUynte svRpatkE>.  

tadASrayasyASrayaNAt tasya tasya ca tasya ca | 

samsEvanAnnarA lOkE pooyanatE sarvapAtakaih ||  

---Garuda PurANam, SrIranga MAhAtmyam, 8-91 

(By seeking the protection of those who seek the Lord as their refuge and by 

rendering service to him who is devoted to the devotee, who is, in turn, devoted 

to the devotee of the Lord – by doing so, men are released from all their sins.) 

If attaining the Lord for doing service to Him is called purusArtham, doing 

service to the last devotee in series of His devotees is known as purushArtha-

kAshTha, the last limit of purushArtham. As seen in the above-mentioned quote 

from the Garuda PurANam, SrI nammAzhvAr has expressed the longing for 

serving the devotee of the devotee of the devotee…(seven times) of the 

devotee of the Lord in ThiruvAimozhi, 8-10, beginning with “enDmabfkFAm”, 

“nedumArkadimai”, in which he asserts that service to BhAgavatas is the 

ultimate goal of a jIva. 
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Of the eleven verses, the most important ones deserve our attention: 

tmafkqf PdfdvlfviA[Ay nacmfecyfy<mf ctiafYMaftfti 

`mafekaqf ~zicgfKvaqf vilft]fdati plfpAdy[f 

Kmr[f EkalAvgfkA] EvqftaAt EkatilFyaaftmf 

tmafkqf tmafkqf tmafkqamf ctiErvayfkfk tmiybfEk. 

tamrkaL kootta valvinaiyai nAcam ceyyum cathirmoortthi 

amarkoL Azhi cangu-vAL vil-thaNdAthi palpadaiyan 

kumaran kOlavaingkaNai vELthAthai kOthiladiyArtham 

thamarkaL thamarkaL thamarkaLAm cathirEvaikka thamiyERkE. 

  ---ThiruvAimozhi, 8-10-9 

(The Lord, ever youthful, the father of Cupid, is ever ready, with various 

weapons including discus, conch, sword, bow and club etc., to demolish the crowd 

of enemies in the form of karmas, of His devotees! It would be wise strategy 

for one like me to become the dAsa of the dAsa, of the dAsa of the faultless 

servants of the Lord.) 

vayfkfk tmiEybfK UziEtaB Uzi Uzi makayamf 

p>kfekaqf Em[i, na[fKEtaqf, epa[f[azikfAk '[f[mfma[f 

nIkfkmilfla `Fyaaftmf `Fyaaf `Fyaaf `Fyaaf 'gf 

Ekakfkqf, `vafkfEk KFkqayfcf eclfLmf nlfl EkadfpaEd. 

vAykka thamiyERku oozhithORu oozhi oozhi mAkAyAm 

pookkoL mEni, nAnku thOL, ponnAzhikkai ennammAn 

neekkamillA adiyArtham adiyAr adiyAr adiyAr em 

kOkkaL, avarkkE kudikaLAic cellum nalla kOtpAdE. 
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  ---ThiruvAimozhi, 8-10-10 

(With a physical form shining like the kAyAm flower, four shoulders, and 

holding the lustrous discus in a hand, the Lord captivated and enslaved me. The 

servant of the servant of the servant of the servant of the servant of the Lord 

is my master. Such servitude be my strong determination for ever.) 

 

The Lord captivated me and enslaved me 

This attitude of serving BhAgavatas extends to readiness for being sold by the 

master. This is stated by SrI PeriyAzhvAr, who is the great commentator of 

Kalpa sootras: 

“….EpCvaaf `Fyaafkqf 'nftmfAm vibfkv<mf epBvaafkEq.” 

“… pEsuvAr adiyArkaL enthammai viBkavum peRuvArkaLE.” 
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 ---PeriyAzhvAr Thirumozhi, 4-4-10 

(The BhAgavatas who utter the names of the Lord are entitled even to sell us, 

who are the servants of BhAgavatas.) 

Therefore, the farthest limit of the service of the prapanna to perform is the 

service to the BhAgavatas, as it is part of the duty of one who is SEsha to the 

Lord. 

The Lord fulfils this desire of the mukta-jIva by placing him at the feet of the 

nitya-sooris, who too vie each other to serve the very last among the Lord’s 

devotees. 

Such is the favour the Lord does to the mukta-jIva, says SwAmi Desikan in this 

sub-section. 

 

 

 



 

59 

sadagopan.org 

 Section 9.2 (v)   

Favours being done after crossing the river, VirajA 

In the previous sub-section, SwAmi Desikan described the farthest limit of 

purushArta (goal), which is the service to the BhAgavatas, which is a favour of 

the Lord after the mukta-jIva attains His feet. In this sub-section, the full and 

perfect enjoyment of the bliss of Brahman by the mukta is dealt with by 

SwAmi Desikan: 

(v) “uqfq ulkqv<mf ya{mf uq[av[f” '[fB            

_aaivtftv^[ `A[tfTlKMAdy `rvinftElacA[tf tiA[tftA[y<mf 

vidatpF, Aaid u]fdakiLmf ANtmf ;lflat paip>af]aNpvtfAtkf 

ekaDkfKmTv<mf; 

(v) “uLLa ulakaLavum yAnum uLanAvan” enRu bhAvitthavanai 

anaitthulakumudaiya aravinthalOcanaith thinaitthanaiyum viDAthapaDi, Adi 

uNDAkilum antham illAtha paripoorNa anubhavatthaik kodukkumathuvum; 

SwAmi Desikan discusses the full and perfect enjoyment of Brahman by the 

mukta-jiva in SrI VaikuNTham in his magnum opus work, SrI rahasy-traya-sAra, 

in a separate Chapter entitled. “paripoorNa BrahmAnubhava adhikArah”. In the 

opening slOka, he says: 

ivtmis pde lúmI-kaNt< ivicÇ-iv_aUitk< 

    sicv-gimt> s<p*aiv_aRvTshjak«it>, 

 S)…q-tdp&wiKsiÏ> isÏ(d! gu[a:qk-tT)lae 

    _ajit prm< saMy< _aaege inv&iÄ kwaeiJHtm!. 
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vitamasi padE lakshmee-kAntam vicitra-vibhootikam 

      saciva-gamitah sampadyAvirbhavatsahajAkrtih | 

sphuTa-tadapruthaksiddhih siddhyad guNAshTaka-tatphalO 

      bhajati paramam sAmyam bhOgE nivrtti kathOjjhitam || 

(The mukta-jIva gets his essential nature fully manifested and realizes his 

inseparable connection with the Lord, the Consort of Lakshmee, after attaining 

Him led by the AdivAhikas.  As a consequence, the mukta acquires the eight 

attributes like apahatapApma etc. and without any fear of his returning to 

samsAra, he attains the perfect resemblance to the Lord in regard to His 

bliss). 

The foremost of the essential nature is the expansion of the mukta-jIva’s 

attributive knowledge (dharma-bhoota-j~nAnam) to its maximum as that of the 

Lord. This is beautifully indicated by SwAmi Desikan with a quote from a verse 

of SrI nammAzhvAr:  “uqfq ulkqv<mf ya{mf uq[av[f”, “uLLa ulakaLavum 

yAnum uLanAvan”. This is from Periya ThiruvanthAthi. Let us see the verse in 

full: 

uqfqiLmf uqfqmf tFkfKmf viA[pfpdlmf 

viqfq vizitfT u[fA[ emyfy<bfbalf – uqfq 

ulkqv<mf ya{mf uq[ave[[fekaEla? 

ulkqnftYMaftfti uAr. 

uLLIlum uLLam thadikkum vinaippadalam 

viLLa vizhitthu unnai meyuRRAl – uLLa 

ulakaLavum yAnum uLanAvan enkolO? 

ulakaLantha moorti urai.    ---Periya ThirvanthAthi-76 
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ulakaLantha moorti 

(Oh Lord Who measured the whole universe with a gigantic form! After 

acquiring the true knowledge, the mind engages itself in contemplation of You. 

Then, my mind grows larger and larger in joy. If I am able to have a vision of 

Your form, the thick fog of my sins will disappear. Perhaps my physical form 

also will expand to Your size. Is it not? Please tell me). 



 

62 

sa
da

go
pa

n.
or

g 

By this quote, SwAmi Desikan indicates that mukta-jIva’s consciousness will 

become vibhu just as that of the Lord. This means he will have the full and 

perfect enjoyment of the Lord. That is, he will have in all places, at all times, 

and in all situations, the unsurpassed joy of the Supreme Lord with His 

countless forms, attributes, glories and activities without missing any of them. 

If it is asked, how?, the answer is given by SrI nammAzhvAr himself in another 

verse: 

`A[tfTlKMAdy `rvinft Elac[A[tf tiA[tfA[y<mf vidaqf.  

anaitthulakumudaiya aravintha lOcananait thinaitthanaiyum vidAL. 

  --ThiruvAimozhi, 6-7-10 

(She will never in the least miss the sight of the Lord Whose eyes are as 

beautiful as the lotus and Who is the Lord of all the worlds.) 

This is to indicate that there is perfect similarity between the mukta’s 

enjoyment and the Lord’s. The Lord’s form is delightful as described in the 

passages: 

u]af MZ nlmf 

uNar muzhu nalam  

---ThiruvAimozhi, 1-1-2 

(He is all knowledge and all bliss.) 

inrStaitzya’ad-suo_aavEkl][a,  

_ae;j< _agvTàaiÝrekaNta==kI mta. 

nirastAtiSayAhlAda-sukhabhAvaikalakshaNA |  
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bhEshajan bhagavatprAptirEkAntAkee matA ||   

   ---VishNu PurANam, 6-5-59 

(The attainment of the Lord is a remedy for the disease of samsAra. It is of 

the nature of joy which is unsurpassed and confers joy on others. It is an end in 

itself and lasts for ever.) 

This full and perfect enjoyment of the bliss of the Lord, though began just 

after the mukti attained by the jIva, it has no end at all. This is what SwAmi 

Desikan indicates by the expression: 

“Aaid u]fdakiLmf ANtmf ;lflat paip>af]aNpvtfAtkf ekaDkfKmTv<mf” , 

“Adi uNdAkilum antham illAtha paripoorNAnubhavatthaik kodukkumathuvum”. 

It is a general rule that whichever has a beginning will have an end. This rule 

prevails in the prakruti maNDala, in this material world.  Hence, a doubt may 

arise in our minds that the mOksha which has a beginning may also come to an 

end as in the case of those going to heaven and hell, who return to the world 

after their specified term is over. However, in the case of one attaining the 

Lord’s abode after successfully adopting the means, either bhakti-yOga or 

prapatti, there is no fear of return, even though there is a beginning. In order 

to make this clear, SwAmi Desikan specifically mentions that even though the 

full and perfect enjoyment of the Bliss has a beginning, it has no end; and will 

continue for ever. 

This is endorsed in the following scriptural statements: 

àaPyte prm< xam ytae navtRte yit>,  

ten tenaPyte tÄt! NyasenEv mhamune.  
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prApyatE paramam dhAma yatO nAvartatE yatih |  

tEna tEnApyatE tattat nyAsEnaiva mahAmunE || 

   ---ahirbudhnya samhita, 37-26 

(The highest place, which is attained by a person through surrender to the 

Lord, is that place from which he never returns again.) 

mamupeTy punjRNm du>oalymzañtm!,  

naPnuviNt mhaTman> s<isiÏ< pram< gta>. 

Aaäü_auvnaLlaeka> punravitRnae=juRn,  

mamupeTy tu kaENtey punjRNm n iv*te. 

mAmupEtya punarjanma duhkhAlayamaSASvatam | 

nApnuvanti mahAtmAnah samsiddhim paramAm gatAh || 

AbrahmabhuvanAllOkAh punarAvartinOrjuna | 

mAmupEtya tu kountEya punarjanma na vidyatE || 

  ---Gita: 8-15,16 

(Having come to Me, the great souls do not obtain again birth, which is 

miserable and un-enduring. Because knowing My nature as it really is, they are 

unable to sustain themselves without Me as their minds are deeply attached to 

Me, totally depending on Me. All the worlds, from the world of Brahma, are 

such as to give rise to re-birth. But after attaining me, there is no re-birth). 
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yda s kevlI_aUt> ;f!iv<zmnupZyit,  

tda s svRisÏTvat! punjRNm n ivNdit.  

yadA sa kEvaleebhootah shaDhvimSamanupaSyati | 

tadA sa sarvasiddhatvAt punarjanma na vindati ||    

   ---MahAbhArata, SAnti parva, 323-80 

(When the man who has become dissociated from all contact with prakruti has 

seen Brahman Who is the 26th reality, he will never be born again, because he 

has attained all that has to be attained). 

gTva gTva invtRNte cNÔ-sUyaRdyae ¢ha>,  

A*aip n invtRNte Öadza]r-icNtka>. 

gatvA gatva nivartantE candra-sooryAdayO grahAh | 

adyApi na nivartantE dvAdaSAkshara-cintakAh ||  

   --VishNu PurANam, 1-6-40 

(The heavenly bodies like the moon and the sun - the presiding deities that 

govern them- are born again in samsAra after reaching their high positions. But 

those who meditate on the Lord with the mantra of twelve syllables never come 

back to samsAra.) 

Thus the Lord does another favour to the mukta-jIva making his attainment of 

Him endless even though there is a beginning. 
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SrI Ramanuja places plea to Them for nitya kaimkaryam 
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Section 9.2 (vi)   

Favours being done after crossing the river, VirajA 

In the previous sub-section, SwAmi Desikan spoke about the favour done by the 

Lord to the mukta-jIva to experience the full and perfect bliss equal to His own 

in His abode. In this sub-section, SwAmi Desikan deals with the special services 

done by the mukta-jIva flowing from this experience of bliss: 

(vi)   ;vfAnu_av-pirvahmak  Ai_amt-Anuêpgfkqa[  Aze;-ze;v&iÄ-

ivze;gfkAqy<mf ekaqfQmTv<mf; 

(vi) ivvanubhava-parivAhamAk abhimata-roopankaLAna aSEsha-SEshavrutti-

viSEshankaLaiyum koLLumathuvum; 

The full and perfect enjoyment of the Lord overflows into service or 

kainkaryam. SrI BhAshyakAra has explained it in his work, SaraNAgati Gadyam, 

in several places.  In the beginning, while he surrenders at the feet of SrI, the 

Consort of the Lord, SrI rAmAnuja places his plea to Her for nitya kainkaryam, 

eternal service, to the Lord: 

parmaiwRk _agv½r[arivNdyug¦ @ekaiNtk AaTyiNtk pr_ai´-pr}an-prm_ai´k«t pirpU

[R Anvrt inTy ivzdtm AnNyàyaejn Anvixk Aitzyiày _agvdnu_avjint 

Anvixk Aitzy àIitkairt Aze; AvSwaeict Aze;ze;tEkritêp inTykE»RàaÞype]ya 

parmaiwRkI _agv½r[arivNd zr[agit> ywaviSwta Aivrta=Stu me.  

pAramArthika bhagavat SaraNAravindayugaLa aikAntika Atyantika parabhakti-

para-j~nAna-paramabhakti-krta paripoorNa anavarata nitya viSadatama ananya-

prayOjana anavadhika atiSayapriya bhagavat anubhava-janita anavadhika 
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atiSaya preetikArita aSEsha avasthOcita aSEshataika-ratiroopa-nitya 

kainkarya prAptyapEkshayA pAramArthikee bhagavat SaraNAravinda 

SaraNAgatih yathAvasthitA aviratA astu mE || 

---SaraNAgati Gadyam-2 

(May my sincere and faithful surrender at the Lord’s lotus-feet be continuous 

and unending! This surrender is performed with the desire for the eternal 

service to Him, which is of the nature of bliss in rendering all forms of service 

appropriate to all states and situations with unlimited love, arising out of 

eternal and full enjoyment of the Lord, which is the result of parabhakti, para-

j~nAna and parama-bhakti exclusively towards the lotus-feet of the Lord.) 

When he surrenders to the Lord, SrI ramAnuja makes the plea, 

_agvdnu_avjint Anvixk Aitzy-àIitkairt Aze;-AvSwaeict Aze;tEkritêp 

inTyik»rae _avain. 

bhagavat anubhava-janita anavadhika atiSaya-preeti-kArita aSEsha-avasthita 

ucita aSEshataika-ratiroopa nitya-kinkarO bhavAni ||   

  --SaraNAgati Gadyam 

(May I become the eternal servant of the Lord, finding my sole joy in fulfilling 

all His purposes at all states and situations without any exception, owing to the 

infinite and unequalled delight arising from such an experience! 

The Lord also grants him the privilege of being His servant: 

mdekanu_av> mÎaSyEkiày> .... mdnu_avSTv< twaivx mdnu_avjint Anvixkaitzy 

àIitkairt Aze; Avswaeict Aze;ze;tEkritêp inTyik»rae _av.  
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madEkAnubhavah, maddAsyaika-priyah,……madanubhavastvam tathAvidha 

madanubhava-janita anavadhikAtiSaya preetikArita aSEsha avasthOcita 

aSEshataika ratiroopa nitya kinkarO bhava ||  

   --SaraNAgati Gadyam-17 

(With the sole and exclusive enjoyment of Me, with the sole and exclusive joy 

of serving Me …… experiencing Me without any other end in view, you shall 

become My eternal servant finding your sole delight in rendering all forms of 

service without any exception and appropriate to all states and situations – 

delight which arises from the infinite and unsurpassed joy of such an 

experience of Me.) 

The Lord further tells SrI rAmAnuja: 

zrIrpatsmye tu kevl< mdIyyEv dyya AitàbuÏ>, …..tdanImev,..... 

Tv< mdnu_avjint Anvixk Aitzy àIitkairt Aze; AvSwaeict  

Aze;ze;tEkritêp inTyik»rae _aiv:yis.  

Maa te=_aUdÇ s<zy>. 

SareerapAtasamyE tu kEvalam madeeyayaiva dayayA atiprbuddhah, …..  

tadAneemEva ……tvam ......madanubhava-janita anavadhika atiSaya preetikArita  

aSEsha avasthOcita aSEshaSEshataika ratiroopa nitya kinkarO bhavishyasi ||  

mA tE bhoodatra samSayah || 

  ---SaraNAgati Gadyam-20 
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(At the time of the body falling off from you and solely as a result of My 

compassion, …. at that very moment, you will become My eternal servant finding 

sole and exclusive joy in rendering all forms of service without exception suited 

to all states and situations. Have no doubt about this.) 

The Lord too delights when the jIva, both in his bonded state as well as in the 

liberated state, involves himself in service (in accordance with the scriptures 

while in the bonded state) not only to Himself but also to His servants, muktas 

and nitya-sooris (in the liberated state). This is what SrI ALavandAr longs: 

_avNtmevanucrn! inrNtr<  

     àzaNtinZze;mnaerwaNtr>, 

kda=hmEkaiNtkinTyik»r>  

    àh;Riy:yaim snawjIivt>. 

bhavantam EvAnucaran nirantaram  

     praSAnta-niSSesha-manOrathAntarah | 

kadAhamaikAntika-nityakinkarah  

     praharshayishyAmi sanAtha-jeevitah ||--stOtra ratnam-46 

(When shall I always be Thy servant, look upon Thee as my Master and in this 

way give Thee delight?) 

The Lord is delighted when BhAgavatas are served by a jIva, who is also 

another BhAgavata. If we examine the pramANams, the Lord Who has the 
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BhAgavata as his body, is the object of worship as is declared in the verse: 

ye yjiNt ipTt&n! devan! äaü[an! shutaznan!,  

svR_aUtaNtraTman< iv:[umev yjiNt te.   

yE yajanti pittrn dEvAn brAhmaNAn sahutASanAn | 

sarvabhootAntarAtmAnam VishNumEva yajanti tE || 

   --MahAbhArata, SAanti Parva, 355-41 

(Those worship the pitrus, the gods, the BrAhmins and Agni – they in reality 

worship only VishNu, Who is the Inner Self of all beings.) 

The Lord himself has spoken of the BhAgavata as His very self: 

%dara> svR @vEte }anI TvaTmEv me mtm!,  

AaiSwt> s ih yu´aTma mamevanuÄma< gitm!.  

udArAh sarva EvaitE  j~nAni tvAtmaiva mE matam | 

Asthitah sa hi yuktAtmA  mAmEvAnuttamAm  gatim ||  

---Gita, 7-18 

(All are indeed noble; but My conviction is that the man of wisdom is My Self. 

For, with dedicated self, he is devoted exclusively to Me as the highest goal.) 

Hence, the Lord will be pleased at the service rendered directly to His own 

inner self and not as that done to His body. In addition to causing pleasure to 

the SEshi, the relationship of the jIva to the Lord as His Sesha is also through 



 

72 

sa
da

go
pa

n.
or

g 

the medium of the BhAgavatas. Therefore, the mukta’s service to the Lord may 

also be through the medium of the BhAgavata.  Here, it would be worth while to 

recall a slOka of Swami Desikan: 

inTy< iïya smetSy _aKteraTmvt> sda,  

sh sÖark< c Syat! zei;Tv< prmaTmn>.  

nityam SriyA samEtasya bhaktErAtmavatah  sadA | 

saha sadvArakam ca syAt SEshitvam paramAtmanah || 

(To the Supreme Being Who is always with Lakshmee and Who looks upon His 

devotees as his very Self, the attitude of being a SEshi may be both by being a 

SEshi along with Lakshmee and by being a SEshi through the medium of His 

devotees.) 

That is, those who look upon themselves as SEshas to His devotees are, through 

the medium of these devotees, SEshas to the Lord himself. He is just like a 

king who is independent and who takes pleasure in acting as he pleases, places 

the ornaments and garlands worn by himself round the necks of the servants 

and of his elephants and horses. 

SrI ThiruppANazhvAr says: 

`FyaafkfK '[fA[yadfpDtft viml[f  

adiyArkku ennaiyAtpaduttha vimalan  

---amalanAdi-pirAn-1 

(The Lord Who is spotless and Who has made me the servant of His servants).  
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adiyArkku ennaiyAtpaduttha vimalan-Paan Perumal 

So do SrI nArada says: 

nardae=hmnuàaPt> TvÎzRn-kutUhlat!,  

à_avae _agvÑ´a ma†za< stt< iÖj.  

nAradOhamanuprAptah tvaddarSana-kutoohalAt | 

prabhavO bhagavad-bhaktA mAdruSAm satatam dvija ||  

  ---ItihAsa Samuccayam, 31-54 
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(I, nAradA, have come here with an eager longing to see you. To men like me, Oh 

Brahmin, those who are bhaktas of the Lord are masters.) 

SrI Thirumangai AzhvAr says: 

mbfBmf Oaf etyfvmf uqet[fB ;RpfpaEraD 

ubfbiEl[f ubfbTmf u[f[FyaafkfkFAm    

maRRum Or deivam uLathenRu iruppArOdu 

uRRilEn uRRathum unnadiyaarkkadimai  

 ---Periya Thirumozhi, 8-10-3 

(I will not remain in the company of those who think that there is any other 

deity deserving adoration than Thee; also what I have accepted with delight is 

the duty of rendering service to Thy devotees.) 

As stated in these passages, jIva is absolutely subject to the will of the Lord 

and the service of the Sesha is due also to those who are the favourites of the 

Lord, our being a Sesha to the Lord extends even to the BhAgavatas and should 

last as long as the self lasts. Our being SEshas to BhAgavatas arises from their 

being devotees to the Lord and pertains to our essential nature. It is also 

because of their qualities and knowledge (guNa-j~nAna), which cause a desire in 

us to serve them. The same sentiment was expressed by LakshmaNa: 

AhmSyavrae æata gu[EdaRSymupagt>,  

ahamasyAvarO bhrAtA guNairdAsyamupAgatah | 

---rAmAyaNam, 4-4-12 

(I am His younger brother; I have become His servant by His qualities.) The 

point to be noted here is that this relationship of being a SEsha is due both to 
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our essential nature and to our admiration for their wisdom and character.  

These two aspects are indicated in the slOka quoted above as uttered by SrI 

nArada, by the two phrases, 

 (1) “bhaktas of the Lord” and 

 (2) “men like me”. 

Thus SwAmi Desikan showed that the Lord does another favour to the mukta-

jIva by helping him to do service to His eternal devotees and other muktas, as 

He delights Himself in such servitude of the mukta-jIva. It may be worth 

noticing here that, whenever a SrI vaishNavite dies, it is traditionally 

described as “so and so has attained the AchAryan thiruvadi’ (the feet of 

AchArya), because it is the ultimate object and also because it pleases the 

Lord. The Lord is delighted by the service rendered by one to His devotees 

more than the service directly to Himself.  Moreover, the Lord Himself places 

the mukta-jIva, after he attains mOksha, at the feet of the BhAgavata who 

has already attained His abode rather than taking him for His service. That is 

the farthest extent of our ultimate object of life (purushArth-kAshTha). 
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Section 9.2 (vii)   

Favours being done after crossing the river, VirajA 

In the previous sub-section, Swami Desikan showed how the mukta-jIva’s 

perfect enjoyment of the Lord after he attains Him extends up to its farthest 

limit in the form of serving His devotees – both nitya-sooris and muktas in His 

abode. In this sub-section, SwAmi Desikan describes another favour done by 

the Lord in making the mukta-jIva feel indebted to the Lord seeing His 

immeasurable joy over the jIva’s attainment of the highest goal – equality with 

the Lord Himself: 

(vii) ;v{kfK vnft AitzyMmf t[f Epbak niA[tftiRkfKmfpF        

svRzei;ya[ t[kfK ;Av 'lflavbfbaLmf vnft sNtae;-AitzytfAtkf  

k]fD, ;v[f k«tawR[amfpF p]f}mTv<mf; 

(vii) ivankku vantha atiSayamum than pERAka ninaitthirukkumpadi 

sarvaSEshiyAna thanakku ivai ellavaRRAlum vantha santOsha-atiSayatthaik 

kaNdu, ivan krutArthanAmpadi paNnumathuvum; 

The wonderful glory obtained by the mukta-jIva is considered by the Lord as 

His own benefit. The mukta-jIva also witnesses the great happiness derived by 

the Lord because of his attaining Him and feels indebted to the Lord. This is 

yet another favour he got from the Lord. 

In this sub-section, Swami Desikan makes a subtle point which is normally not 

within our thought. While the jIva feels fully satisfied with his attaining the 

Lord’s abode to have a full and perfect enjoyment of the bliss, equal to that of 

the Lord, the Lord Himself also feels fully satisfied as if He has achieved a 

great success by bringing the jIva back to His abode! 
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This kind of sharing the highest bliss by both the Lord and the mukta-jIva is 

known as sAyujyam. It is considered as the actual mOksha. Some jIvas attain 

the worlds such as those of VishNu and the privilege of living in the same world 

as VishNu’s, which is called sAlOkya. Some jIvas attain proximity to the Lord, 

which is known as sAmeepya. Some attain forms similar to that of the Lord 

which is called sAroopya. These jIvas are also called muktas as upacAra 

(courtesy), since they are very near the ultimate goal but not actually muktas in 

the true sense of the word. This is explained in the following SlOka, which is 

said to be in SrImad BhAgavatam: 

laeke;u iv:[aeinRvsiNt keict! smIpm&CDiNt c keicdNye, 

ANye tu êp< s†z< _ajNte sayuJymNye s tu mae] %´>. 

lOkEshu vishNOrnivasanti kEcit sameepamrcchanti ca kEcidanye | 

anyE tu roopam saddrSam bhajantE sAyujyamanyE sa tu mOksha uktah || 

(Some live in the worlds of VishNu; others approach very near to VishNu; 

others acquire forms resembling the forms of VishNu; yet others attain the 

enjoyment of bliss equal to that of the Lord, which alone is called sAyujya.) 

This SlOka declares that only sAyujyam in SrI VaikuNTham is mOksha. Just as 

a hundred looks very small compared to one thousand, the same way sAlokya 

etc. are compared to sAyujyam. The truth of this may be seen in the following 

SlOka: 

mae]< salaeKy-saêPy< àawRye n kdacn,  

#CDaMyh< mhabahae sayuJy< tv suit.  




