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SrI  sAra  sAram – I (51)

-- 

I – ThirumantrAdhikAram 



-- 

The Significance of ‘nArAyaNanAya’   
--- 


SwAmi Desikan proceeds further in explaining the suffix, ‘Aya’ to the word, ‘nArAyaNa’. 

Before taking up this portion of the text, we shall have a fresh look at the Thirumanthiram. This Thirumanthiram can be seen as a single sentence, as two sentences and three sentences. When it is considered as two sentences, one sentence is formed with the praNava and the third word, ‘nArAyaNAya’ and the other, with ‘namah’ alone.  By analyzing this three messages emerge: 1) The nature of the jIva; 2) The jIva surrenders his self to the Lord; and 3) The fruit of doing ‘kainkaryam’ (service).


1) In the first message, the suffix, ‘Aya’ attached to ‘nArayaNa’ gives the meaning of ‘being a servant’.  Here, the true nature of the jIva is shown as ‘He is the servant of only the Lord, Who is indicated by the syllable, ‘a’ of the praNava; I am not a servant to myself, which is obtained from the word, ‘namah’; and finally it emerges that the nature of the jIva is such that it is a servant of the Lord. This is indicated as follows by Swami Desikan:

“;nf naray] zBd-tftilf ctuiwR-y<mf Svêp-pr-yaej-A[yilf tadWyR-tfAtEy kadfDkibT.”, “in-nArAyaNa Sabdatthil caturthiyum svaroopa-para-yOja-naiyil tAdarthyatthaiyE kATTukiRathu.” 
Here, “ctuiwR”, “caturthi” – means the fourth case, ‘Aya’ which is the suffix in ‘nArAyaNAya’.  
“Svêp-pr-yaej-A[”, “svaroopa-para-yOjanai” – has been added to explain the nature of the jIva. The nature is indicated by the word “tadWyR-mf”, “tAdarthyam”; That is, ‘the jIva exists only for the Lord’s sake.’ 

2) In the second message that is given out, the suffix, ‘Aya’ attached to ‘nArAyaNa’ indicates the One Who accepts the jIva who surrenders himself. SwAmi Desikan indicates it thus:

“smafpfp]-prma[alf ‘s<àdanàdizRnI’ '[fB AihbuR×([f vfyakfyanmf p]f]i[a[f.”, “samarppaNa-paramAnAl ‘sampradAna-pradarSinI’ enRu ahirbudnyan vyAkkyAnam paNNinAn.” --  
If this is interpreted as surrendering one’s self, the message is: ‘My self (Atma) is surrendered to the Lord Who is indicated by the syllable, ‘a’ in the PraNava. SwAmi Desikan quotes a statement from the ahirbudnya Samhita (52-36): “s<àdanàdizRnI”, “sampradAnapradarSinI” which means – the fourth case of a noun (with the suffix, ‘Aya’) indicates the person who accepts the thing being handed over to him.   Hence, in the second type of sentence made out of the Thirmanthiram, we get the message of surrendering the Atma to the Lord.
3) Now, the third type of sentence formed out of the Thirmanthiram. SwAmi Deikan says:
“)l-pr-ma[alf nitfyma[ tadWyRmf àawRnIy-mlflaAmyaLmf, ;T t[fA[ àwm `Xrtftilf ctuwIR ecalfLAkyaLmf tadWyR-tfAt M[f[idfDtf tdnugu[-mak àawRnIy-ma[  ywa=i_amt - AkgfkafytfAt ;gfEk kadfDkibT.”, “Phala-para-mAnAl, nityamAna tAdarthyam prArthaneeya-mallAmaiyAlum, ithu thannai prathama aksharatthil caturthee collukaiyAlum, tAdarthya-tthai munniTTut tadanuguNamAka prArthaneeya-mAna yathAbhimata-kainkaryatthai ingE kATTukiRathu.” – 

If the sentence has to be seen as indicating the fruit of such surrender, there will arise a question: As the jIva is eternally a servant of the Lord, as indicated in the earlier part of the Thirmanthiram, where is the need to stress it again through the fourth-case suffix to ‘nArAyaNa’? Swami Desikan answers that there is no need: 

“nitfyma[ tadWyRmf àawRnIy-mlflaAmyaLmf”, “nityamAna tAdarthyam prArthaneeya-mallAmaiyAlum”  Whether it is prayed for by the jIva? No, that is also not necessary, as it is already there as ‘nitya’.    

How is it known? SwAmi Desikan answers:
“;T t[fA[ àwm `Xrtftilf ctuwIR ecalfLAkyaLmf”, “ithu thannai prathama aksharatthil caturthee collukaiyAlum” – 

This fact has already been stated by the fourth-case of the first syllable, ‘a’ in the PraNava itself.  As we know, ‘a’ in the PraNava indicates the Lord. With the fourth-case suffix added to the syllable, it is clearly shown that the jIva is a servant of the Lord. 


Next arises a question: Then, what is the special message given out by the fourth-case suffix, ‘Aya’ attached to ‘nArAyaNa’? SwAmi Desikan answers this too:

“tadWyR-tfAt M[f[idfDtf tdnugu[-mak àawRnIy-ma[  ywa=i_amt - AkgfkafytfAt ;gfEk kadfDkibT.”, “tAdarthyatthai munniTTut tadanuguNamAka prArthaneeyamAna yathAbhimata-kainkaryatthai ingE kATTukiRathu.”  --  

It has already been known that the jIva’s existence is for the Lord’s sake. Accordingly, the jIva need not pray to the Lord to accept him as His man. But there is a prayer here, of course. This prayer is for making use of him in whatever manner the Lord desires.  


Then, there may appear another query: Having surrendered to the Lord, what is benefit that the jIva attains? SwAmi Desikan answers this too:
“;gfK àdan-àaPy[f prmatfma.”, “ingu prAdhAna-prApyan paramAtmA.”  -- In this surrender, the jIva gains as the fruit the Lord Himself.  Through this surrender the jIva attains the Lord alone. 
Again, a question is raised: The Lord is present every where eternally. There is no spot where He is not. Hence, the jIva is eternally with the Lord. What is there new for the jIva to gain?  SwAmi Desikan answers this also:

“inTy-s<bÏ-{kfK ;pfEpaT àaiÝ-yavT pirpU[R-Anu_avmf.”, “nitya-sambanddhanukku ippOthu prApti-yAvathu paripoorNa-anubhavam.” --  

The jIva-Isvaran bind is eternal and not created newly as a result of the jIva’s surrender. What is meant as attained by him is the state of permanent experience of boundless joy in the company of  the Lord in SrIvaikuNtam. The jIva never had this enjoyment of bliss so far. Only now he has to get it. Hence, saying that he attains Him is befitting.  This enjoyment is referred to by Swami Desikan as “pirpU[R-Anu_avmf.”, “paripoorNa-anubhavam.” -- Experiencing  highest bliss to the full.  

Such total enjoyment is continuous without any break in SrIvaikuNtam. The unique experience makes the jIva to do service to the Lord. This is the outflow of the total experience of the Bliss, says Swami Desikan:

 “;t[f paivahmayfkf eka]fD Akgfkafymf àaPy-mayibfB.”, “ithan parivAhamAik koNdu kainkaryam prApya-mAyiRRu.” --  

Hence, the kainkaryam flowing out of the experience of the divine bliss is also a major gain for the jIva. It is natural that it should be prayed for as part of the surrender.
(To continue)
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